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01 
BRIEF BIOGRAPHY OF THE 'ALLAMAH- 
MUHAMMAD AMAN BIN 'ALI AL-JAMI 


All praise is for Allāh, the Lord of all that exists. May prayers and 


= peace be upon his slave and Messenger Muhammad, his family, his 


Companions, and whoever traverses A his methodology until the 
Day of buc ua To Proceed: 


This. is a “brief overview of de biography of the noble shaykh, 


E A al- 'Allàmah Muhammad Aman bin ‘Ali al Jami ws, which his | 
student, Shaykh Mustafa bin ‘Abdul-Qadir al- Fulani, summarized 


l P from the lengthier biography he had written of the = 


| His Name. T | | 
a He i is s Muhammad Aman bin Ali al Jimi known as Abū Ahmad. 


B His Homeland 


Hei is from Ethiopia, in the region of Harar, from the villaoe af Tagha 
: Tab. : | 


px His Birth 


| Hes was s born i in 1349 AH (1931 CE). 


THE POSITION OF THE SUNNAH IN THE ISLAMIC LEGISLATION 


His Pursuit of Knowledge 


He wS began his pursuit of knowledge at Masjid al-Haram and 

benefited from the noble Shaykh ‘Abdur-Razzaq Hamzah il as 

well as the noble Shaykh 'Abdul-Haqq al-Hàshimi, the noble Shaykh 
‘Abdullah as-Sumali, and others from the year 1397 AH. 


In Makkah, he met the eminent Shaykh ‘Abdul-‘Aziz bin Baz i$, 
and he accompanied him in travels to Riyadh the year that the 
Educational Institute opened; this was in the early 1370s (AH). 


He likewise clung to the circles of knowledge that took place in the 
Saudi capital. He benefited from and was affected by the noble Mufti, 
the fagih, the scholar of usül, Shaykh Muhammad bin Ibrahim Al 
ash-Shaykh wal. 


He likewise clung to the noble Shaykh ‘Abdur-Rahman al-Ifriqi 
WW, as well as His Eminence ‘Abdul-‘Aziz bin Baz i. He (Shaykh 
al-Jami) benefited greatly from his abundant knowledge and noble 


character. 


Likewise, he took knowledge in Riyadh from the noble Shaykh 
Muhammad al-Amin al-Jakni ash-Shanqiti wi, the shaykh and 
muhaddith Hammad al-Ansari, and Shaykh ‘Abdur-Razzaq ‘Afifi. He 
was greatly affected by Shaykh ‘Abdur-Razzaq ‘Afifi, even in the way 
he taught. | | m 


He also benefited from and was affected by the noble Shaykh ‘Abdur- 
Rahman bin Nasir as-Sadi, for they used to correspond with each 
other. He also learned from Shaykh Muhammad Khalil Harras and 
he was also affected by him. He also benefited from the Shaykh 
Abdullah al-Qar'awi wl. — 


His Educational Credentials 


He attained his doctorate from the college Dar al-"Ulüm in Cairo. | 


Brief Biography of the 'Allamah Muhammad Aman bin ‘Ali al-Jami 


His Status and the Praise of the Scholars for Him 


The shaykh had a knowledge-based status among the people of knowl- 
edge and virtue. They praised him and considered him trustworthy. 
Rather, they trusted his knowledge and agidah to the point that 
when he was a student in Riyadh and his shaykh, the noble Shaykh 
‘Abdul-‘Aziz bin Baz, saw his seriousness and diligence in knowledge, 
he introduced him to the noble Shaykh Muhammad bin Ibrahim ils 
and he hired him as a teacher in the Samitah Educational Institute in 
Jàzàn. Also, from that which indicates the soundness of his knowl- 
edge and ‘agidah, as well as his status with the scholars, is that when 
the Islamic University of Madinah opened, he was appointed as a 
teacher there after being chosen by Shaykh ‘Abdul-‘Aziz bin Baz. 


— That Which the Trustworthy Have Written in Commendation of 
Our Shaykh, Muhammad Amin al-Jami 


. In the written mandate of the noble Mufti of the Kingdom of Saudi 

Arabia (#64, dated 9/1/1418 AH), he said concerning Shaykh 
Muhammad Aman: “He is known by me to have knowledge and 
virtue as well as excellence in agidah. (He also has) efforts in calling - 
to Allah, the Glorified, and warning against innovations and super- 
stitions." 


Our br: shaykh, ‘Abdul-Muhsin bin Hamd al-‘Abbad ik Badr, 
teacher at the Prophet’s masjid, wrote: “I know Shaykh Muhammad 
Aman bin ‘Ali al-Jami to have excellence in ‘agidah, soundness in 
methodology, and great concern for clarifying the aqidah upon the 
way of the Salaf, as well as warning against innovation. This is in his 
lessons, lectures, and writings. May Allah forgive him, have mercy 
upon him, and give him abundant reward." 


The noble shaykh, Doctor Salih bin Fawzan al-Fawzàn, said in what | 
he wrote, dated 3/3/1418 AH: “Shaykh Muhammad Aman al-Jami 
is from those rare and elite scholars who exerted his knowledge and 
efforts in benefiting the Muslims and directing them by way of calling 
to Allah upon insight. He called to tawhid and spread the correct 
aqidah. He directed the youth of the ummah towards the methodol- 


THE POSITION OF THE SUNNAH IN THE ISLAMIC LEGISLATION 


ogy of the Salaf as-Salih and he warned them against the destructive 
ways and the deviant calls.” | 


The noble Doctor Muhammad bin ‘Abdur-Rahmdan al-Khamis, 
teacher at Imàm Muhammad bin Sad Islamic University in 
Riyadh, may Allah grant him success, wrote: “Indeed, the noble 
Shaykh Muhammad Aman bin ‘Ali al-Jami, may Allah bestow vast 
mercy upon him, according to what I know, was from the staunchest 
defenders of the agidah of the Salaf as-Salih, may Allah have mercy 
upon all of them. He was a caller to it and a defender of it in his 
books, lectures, and lessons. | 


“He was stern in repudiation of those who oppose the agidah of the 
pious predecessors; it was as if he had vowed his life to (safeguard) 
this agidah, learning, teaching, educating, and calling [to it], and he 
understood the importance of the agidah in the life of the people 
and the [importance of] rectifying it. Likewise, he understood the 
danger of i innovations which oppose this aqidah, upon the individual 
and the society." 


From that which has preceded, from the speech of some of the 
people of knowledge and virtue regarding Shaykh Muhammad Aman 
al-Jami, his status in knowledge and his efforts in calling to Allah, 
ever since he was nearly 40 years of age, are clear, as is his connection 
with and trustworthiness amongst the scholars, and his concern for, 
affirmation, and clarification of the Salafi 24:445, and his refutation 
of the innovators who seek to distort the path of the Salaf as-Salih 
and cast their deviant doubts which cannot be known except by way 
of the agidah; and this was due to his concern for it. 


This is the affair; likewise, he had a (large portion) of knowledge 
of tafsir and figh, along with i as knowledge of the Arabic 


language. 


Some of His Writings 


¢ The Divine Attributes in the Book and the Prophetic Sunnah By 
Way of Affirmation and Absolving Them of Improprieties 
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* A Collection of Treatises by Al-Jami in Agidah and the Sunnah 
. Illumination of the Path of Da'wabh to Islam | 
«A Lecture in "Defense of the Sunnah of Mubammad | 

© The Reality of Democracy and Proof That It is Not From Kläm 
* The Reality of Consultation in Islam 
° Islamic Creed and Its History 


Some of His Students 2 


Due to the status of the shaykh in knowledge and his efforts in calling 
to Allah, as well as his love for the Salafi agidah, it is difficult to 
enumerate his students and pupils. However, we will mention some 
of them, by way of example: - 


* The noble Shaykh al-Allamah Rabr bin Hadi MR al- Mad- 
khali 


* The noble Shaykh al-‘Allamah Zayd bin Hadi al-Madkhali 
* The noble Dr. ‘Ali Nasir Fagihi - 

* The noble professor Dr. Salih as-Suhaymi 7 

s: The noble Dr. Bakr bin ‘Abdillāh Aba Zayd 


Some of His Noble Character 


He was sincere (based upon how I perceived him to be) to Allāh, 
His Book, His Messenger, the Imāms of the Muslims, and their 
-= commoners. He was known to mix little with the people, except in- 
what is good. He safeguarded his tongue; he did not defame, curse, 
or backbite others. Rather, he didn’t even allow others to backbite in 
his presence, and he did not allow gossip and the shortcomings of the 
people to be transmitted to him. 


He acini much harm, trials, plots, and schemes. Despite this, 
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he countered those who harmed him with forbearance and forgive- 
ness. 


Lastly, he would exert his money and utilize his status and time 
to assist those in need from his students. In truth, the shaykh iii 
possessed many good characteristics. We ask Allah to bestow expan- 
sive mercy upon him. 


His Illness and Death 


He was afflicted with a chronic illness at the end of his life which 
had him bedridden for nearly a year, but he was patient and sought 
the reward from Allah. On the morning of Wednesday, the 26" of 
Sha'bàn, in the year 1416 AH (1996 CE), his soul was submitted to 
its Creator. His funeral was after Zuhr and he was buried in the Baq? 
graveyard in Madinah. Many scholars, judges, students of knowledge, 
and others attended his burial. We ask Allah the Exalted to forgive 
him, have mercy upon him, and to bring about many diligent schol- 
ars in his place. 
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INTRODUCTION 


Indeed, all praise is for Allāh; we praise Him, we seek His aid, and 
we seek His forgiveness. We seek refuge with Allāh from the evil of 
ourselves and from our evil deeds. He whom Allāh guides, there is 
none to misguide, and whomever Allāh leaves to stray, there is no 
guidance for him. I testify that none has the right to be worshiped 
except Allāh, who is One without partners, and I testify that 
Muhammad is His slave and Messenger. 


@ 


s 
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E " o you who believe! Fear Allah as He should be feared, 


and die 1 not except in a state of Islam. - 
[Surah Ali ‘Imran 3:102] 
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THE POSITION OF THE SUNNAH IN THE ISLAMIC LEGISLATION 


-= O mankind! Be dutiful to your Lord, Who created 
you from a single person, and from him He created 
his wife and from them both He created many men 
and women; and fear Allah through Whom you 
demand your mutual (rights), and (do not cut the 
relations of) the wombs (kinship). Surely, Allah is 


Ever an All-Watcher over you. 
| id an-Nisa' 4:1] 


TOET ETS, 


ÍN ed o3 Sj Si yas SI eS ahi 
( @ ac 5j men 


O you who believe! Keep your duty to Allah and fear 
Him, and speak (always) the truth. He will direct you 
to do righteous good deeds and will forgive you your 
sins. And whosoever obeys Allah and His Messenger - 


has indeed achieved a great achievement. 
[Surah al-Ahzab 33:70-71] 


To proceed: 


Indeed, the truest speech is the Book of Allah, and the best guidance 
is the guidance of Muhammad $&. The worst of all affairs are the 
newly invented matters, for every newly invented matter is an innova- 
tion, and every innovation is misguidance, and all misguidance i is in 


the Hellfire. 
As to what follows: 


Indeed, the divine messages that Allah bestowed upon His chosen - 
messengers from mankind are the connection between the heavens 
and the earth. Those messages are unified in their principles, for all of 
them call to the same affair. 


Allah said: 
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{ oe 4 ii di lae 
Worship Allah! You have no other god but Him. 
[Surah al-A'raf 7:59] 


However, they vary and are different as it relates to their legislations 
and methodologies. Hence, each messenger was sent to his people, 
with the language of his people, with a specific methodology and a 
specifically defined legislation. The affair continued this way—due 
to a wisdom that our Lord knows—for a long time. When Allah 
wished to seal His Message to the people of the earth, He selected 
from amongst His servants His chosen Prophet and Messenger, 
Muhammad bin ‘Abdillah, the Hashimi Arab Prophet ¥§, in order to 
send him to all of mankind. Allah created him for this purpose and 
He cultivated him, gave great care to him, and educated him in an 
excellent manner. After preparation and certain events took place in 


his childhood and his youth, Allah sent him to all of mankind, and 


| Noble Qur'an. It is the Book of Allah which is the presiding ruler 
over the scriptures that were before it. Allah has described it: 


(S LESE 
And verily, it is an honorable, respected Book. — 


. [Surah Fussilat 41:41] 


Allah also said: 


i ee Pd PX ee d, A os Ug cé » 


ELA bh tJ eee Je $ 3 d JI BUT | 
| Wherewith Allah guides all those who seek His good | 
pleasure to ways of peace, and He brings them out of 
darkness by His will unto light and guides : them to a 
Straight Way. 


[Sürah al-Ma'idah 5:16] 
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. Allah has taken penn for preservation of this Book: 


4 o, bid 3 Í Él; x n S 255 b> 
. Verily We—it is We Who have sent down the dhikr 
E e., the Qur'an) and surely, We will guard it (from 
corruption). 
[Sürah al-Hijr 15:9] 


And He has Ears its uation to His trustworthy Messenger, 
Muhammad $&. 


Allah said: | 
ep OF Gs 23 SN o ds ) 


And We have also sent down unto you (O Muhammad 
£5) the reminder so that you may explain clearly to 
men what is sent down to them. 


[Surah an-Nahl 16:44] 


He testified that he has clarified it and fulfilled the trust of messeng- 
ership. Allah said: 


(6g 46 55d of Gd G5 ) 
Nor does he speak of (his own) didi. It is only an 
inspiration that is inspired. 


[Surah ET 53:3-4] 


Since this is his status and rank, Allah made obedience to him obliga- 


tory and He prod "— him. Allah Bei said: 


d d Py Pay "n y 
Obey Allah, and obey the Messenger (Muhammad). 
[Surah Muhammad 47:33] 


Allah has negated imdn for those who do not refer to him (the 
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Prophet) in judgment or the one who finds dislike, hesitation, or 
aversion in his soul to [the Prophet’s] judgment and does not submit 
to it totally, being convinced with it and having an open chest. Allah 
ays about these types of individuals: | 


MES E i Ajo prs sa Rogen (eam 
| ii D $E ee ug jd Y MV 
But no, by your Lord, a can have no faith, until 
they make you (O Muhammad 8%) judge in all |. 
disputes between them, and find in themselves no 


resistance to your decisions, and accept (them) with — 
full submission. | 


[Sürah a an-Nisi' 4:65] 


Ihus, this verse exposes those who claim iman in the Messenger 
8€ but do not act upon his Sunnah, nor are they pleased with his 
judgment. Therefore, the verse—as you see—negates iman from 
them and leaves them exposed before the people so that they will 
not be deceived and think that imdn in the Messenger # is complete 
simply by way of claiming imdn and [merely] saying this statement. 


In this regard, another verse has come threatening—with fitnah and 
a painful punishment—those who claim imdan while SERE his 


command. Allah said: 


E pen ied o aff eem s idi > 


(i Ode deal 


And let those who oppose the Messengers 
(Muhammad £&) commandment beware, lest some 
| Kidai befall them or a painful torment be inflicted 
on them. 

[Sirah Pee 24:63] 
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Some of the people of knowledge have explained the word "nah" in 
this verse to mean deviation and misguidance due to one opposing 
the statement of the Messenger £8, if he continues upon that; and 


Allah knows best. 


By way of these various means, the Qur'an calls the people to believe 
in the Sunnah and act upon it, and that it, along with the Qur'an, 
is [one of] the true foundations of this religion. Since belief in the 
Messenger 3€ is a foundation from the foundations of imdn, then 
belief in his Sunnah is a necessary component of zmān in him, 
because he is Sahib as-Sunnah (the Possessor of the Sunnah), and 
because imdn, as Imam Ibn al-Qayyim has defined it, is: 


^...& certain reality (emanating) from cognizance of what the 
Messenger $% came with of knowledge, and affirmation of it, believ- 
ing in it, affirming it with one's tongue, submitting to it out of love 
and humility, acting upon it outwardly and inwardly, considering it 
authoritative, and calling to it in proportion to ones ability. 


“Its completion is by way of love for the sake of Allah, hatred for 
the sake of Allah, giving for the sake of Allah, and withholding for 
the sake of Allah; and Allah alone must be one’s object of worship, 
and the path to Him is by way of sincerely following the Messenger 
of Allah $€ outwardly and inwardly, as well as turning one's heart 
away from other than the Messenger of Allah %5. And with Allah lies 


success. 


So you see, Imam Ibn al-Qayyim 25$ considered sincerely following 
the Messenger 8€ to be the path towards the actualization of zmzn, 
and this is not something strange. Rather, it is the reality of the affair, 
as you can see, for if you were to claim that you love a particular 
scholar and respect him, and [you claim] he has a great status and 
veneration in your heart, but you do not respect his speech nor do 
you give it value, and you do not take heed of his statements, then 
naturally one would ask you, *Why is it that I see you claiming to 
love such-and-such scholar and that your love for him is great, but 
you do not give any importance to his speech, his statements, or his 
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: knowledge?” 


This question will inevitably take place in one’s mind, and he will 
articulate it. However, I do not know what response you will give. 

Will you say in response, “In reality I do not have love for him; it is 
| only a claim I have made due to circumstances, and I do not intend 
by that love any more than that? 


Or will you say, “Indeed, I do love him and respect bins in E but 
desires and the Shaytan have overtaken me, or my companions have 
deluded me, or it is the hardness of the heart that has afflicted me. All 
of this has prevented me from heeding his speech, benefiting from his 
Statements, and taking from his example”? 


It is inevitable that you will give one of these two answers. So which 
one will you choose and give precedence to? The sweeter of the two is 


| | still bitter, and Allah's aid is ugat 
This affair of the Messenger of Allah s and his Sunnah is great and 


. extremely important. How could it not be so when we only know 
. Allah, believe in Him, and worship Him alone by way of his call 
which has reached us through his Sunnah, that the trustworthy schol- 
| ars of the Muslims—from the Companions and those after them 

whom Allah has chosen and ennobled with serving it—have carried 
. to us. By way of it, they have clarified the Qur'an and explained it, 
- and in light of it, the legislative rulings have been clarified, one by 
one; principles have been established, and guidelines have been set 
which are returned to when calamities and incidents occur and affairs 
take place. 


Anyone who claims iman in Allah ES His Messenger && yet boldly 
opposes and rejects the Sunnah of the Messenger #%, or rejects it 
being used as evidence or the fact that it denotes certain knowledge, 
has only contradicted himself. His speech is contradictory and he 
has stumbled about in error. Let him read the statement of Hasan 


.. al-Basri tal, who said, {män is not by mere claims and suppositions; 


it is that which is firmly embedded in the heart and the actions attest 
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to its truthfulness."! 


No action is acceptable without it corresponding to the Sunnah, for 


the propre £8 said: 
25 g Wp ade pad) See Lae oy 


He who does an action which is not from this affair of ours, it shall 
be rejected." 


Realities shall become clear on the Day when the secrets are exposed, 


and Allah's aid is sought. 
The poet sdid: 
| jue el 3 Ue 
You shall see when the smoke clears, 


Is there a horse beneath you or a donkey? 


After this short introduction, we will begin the speech regarding the 
primary subject, seeking the help of Allah alone. 


! Tgtida' al-Tlm al-Amal by al-Khatib al-Baghdadi (56). 
2 Reported by Muslim (1718) on the authority of A'ishah 8g. 
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THE STATUS OF THE SUNNAH 


The word al-manzilah (À1314M) means position and rank. What is 
| intended here is the rank that the Prophetic Sunnah of Muhammad 
8€ holds in the affair of legislation, such that the legislation cannot 
. do without it in any way. It (the Sunnah) is either independent in its 
legislation or it clarifies the Book. Therefore, many verses that contain 
legislative rulings must be subjected to the Sunnah in order to explain 
what is general, to restrict what is absolute, and to specify the general, 
and other than this from the objectives that are actualized a way of 
the Sunnah and the role it mn if you will. 
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THE SUNNAH IN THE ARABIC LANGUAGE 


Sunnah in the Arabic language means af-tariqah (iishi, a path), 
whether that path be praiseworthy or evil. What attests to this is the 
meaning of the hadith of Jarir bin ‘Abdillah al-Bajali wherein the 


Messenga 85 said: 


o ety LI eg od le dee ot arly laa] E 
„ikal age l e dee oe jas ajg dola ARS iius 
He who institutes a good sunnah will have its reward and the reward 
of whoever acts in accordance with it until the Day of Judgment. 


And he who institutes an evil sunnah shall bear its sin and the sin of 
whoever acts upon it until the Day of Judgment.’ 


The meaning of the /adith is that he who implements a good charac- 


teristic shall have its reward and the reward of whoever takes him as 
an example in it and acts upon the likes of his action. This is because 
he has opened the door to goodness, and he is a guide to it by way of 
his action. Likewise, this is the case for the one who does evil, because 
he who performs an evil action and others take his example in that, 
shall bear its sin and the sin of everyone who follows his example 
thereafter. This is because he is an opener to a door of evil and he is a 


? Reported by Muslim (1017) from the hadith of Jarir bin ‘Abdillah #3. 
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caller to evil by way of his action and hastening towards it. - 


The scholars of the Arabic language also say that sunnah means code 
of conduct, whether that be good or evil. 


2 
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IHE SUNNAH IN THE SPEECH OF THE 
SCHOLARS OF THE LEGISLATION 


The scholars of the legislation differ regarding the meaning of as-Sun- 
nah, with a difference that is contextual and not actual. The scholars 
of creed apply the term Sunnah to the statements of the Messenger 
8€, his actions, and his silent approvals. At times, they apply it to 
mean the actions of the Companions, such as Abū Bakr and ‘Uthman 
compiling the Qur'an, and the action of ‘Umar $% in the compilation 
of written manuscripts, and the likes of this. This is the madhhab of 
the people of hadith. 


The jurists apply the term Sunnah to mean the path that is traversed 
upon in the religion in what is not obligatory or binding. From their 
terminologies which are known in defining the Sunnah is that they 
say the Sunnah is what one is rewarded for doing and not punished 
for abandoning. 


Most of the scholars of hadith apply the term Sunnah to mean that- 
which is in opposition to bid ah. So it is said, "So-and-so is upon the 
Sunnah” if his actions and religious operations correspond with what 
the Messenger of Allah $$ came with. It is likewise said, “So-and-so 
is upon bid'ah” if he opposes the — and the Sunnah of the 
Messenger #8. | 
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Also, from the ways in which they apply the term Sunnah is that they 
say it comprises all praiseworthy characteristics, noble manners, and 
good dispositions. And what attests to this application is the state- 
ment of the Mother of the Believers, Khadijah &, who said, “Nay, by 
Allah, Allah will never humiliate you. For indeed, you join the ties of 
the womb, you help those who are in need, you assist the weak, you 
give to those who are needy, and you aid the truth.” 


Likewise, [this includes] what he ££ was known for amongst his 
people—from truthfulness and trustworthiness—before he was sent 
as a Prophet, because all of this is an affirmation of his prophethood 
and messengership $8, and it is relevant to the speech regarding this 
topic, as you will see. | 


* Reported by al-Bukhari (4) and Muslim (160) on the authority of A'ishah ®8. 
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06 
= THE NEED OF THE HUMAN BEING . 
FOR THE MESSENGER AND THE MESSAGE 


Ihe human being was created with free will, but desires surround - 
him and he has internal inclinations and caprices before him. He is 
like one who is ill and cannot find a way to free himself of the illness 
that has afflicted him, nor can he find a way towards good health 
except by way of a sincere doctor. If he adheres to his command, 
then he will withdraw from that which his soul is inclined towards — 
and refrain from pursuing desires and engaging in caprices. Thus, 
he will be safe from destruction. Otherwise, he will cast himself into 
ruin. This means that the need of the person for the Messenger, the 
Message, and what the Sunnah contains is direr than his need for a 
doctor and medicine. | | 


‘This is made clear by comparing the two conditions without philoso- 
phizing the affair. This is because the most that would afflict a person 
|. i£ he were to turn away from a doctor is that he would remain with 
a sickness spreading in his body. As for if he were to turn away from 
the Message and not revive his heart with what it contains of divine 
revelation in the Book and Sunnah, then diseases and afflictions will 
strike him from which there is no escape. His heart will die, and he 
will have no hope for life thereafter. Happiness will leave him and 
the fountains of happiness will dry up. Ferocious waves of despair 
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and misery will engulf him. Certainty will depart. Life will not return 
to him except by him returning to the light of revelation and being 
enlightened by its light. And Allah’s aid is sought. 
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07 
THE SUNNAH IS THE COUNTERPART 
OF THE QUR'AN | 


From what has preceded, it is clear that the summarized meaning 
of the Sunnah is: That which is attributed to the Prophet £§ from 
statements, actions, and tacit approvals, and the Sunnah is divine 
revelation. | 


(O 69 ds Ge © Leg 255 YI AO > 
It is only an inspiration that is inspired. He has sea 
taught by one mighty in power. 


[Surah an-Najm 53:4-5] 
Likewise, what indicates this from the Sunnah is his ig dainn 
„ana aliaa SA egal ala VI 


I have been given the Qur'ān and along with it that which is similar 
to it.? | 


Therefore, the Sunnah is the counterpart of the Qur'an; it is revela- 
tion just as [the Qur'an] is, and it is connected to it and inseparable 


from it. The Qur'an can almost not be understood in the obligatory | 


à Reported by Ahmad (16722) from the hadith of al-Miqdād bin Mad Yakrub a. Al- 
Albani graded it sahih in Sahih al-Jami’ iod 
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manner without referring to the Sunnah regarding many verses, 
especially those dealing with legislative rulings. 
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BU 
"s mE 
THE MEANING OF AL-WAHI - 
(REVELATION) 


Al-wahi (al) is the hidden and immediate (conveyance of) infor- 
mation. Due to this, signs and hidden indications are from al-wahi, 
according to the people of the Arabic language. From that is a/-il- 
hàm (ally), which is to reveal specific meanings into the soul of an 
individual. A/-wahi to other than the prophets is from this category, 
-= such as the wahi that is revealed to the bee. Allah has said: 


| © Og A as PT o^ 
And y your Lord inspired the bee, saying, “Take you 


^A habitations in the mountains, in the trees, and in 
| what they erect." 


[Surah an-Nahl 16:68] 


As for within the legislation, it refers to Allah informing His proph- 
ets by hidden routes of the information of the heavens and what He 
wants them to convey from teachings, directives, and legislation so 
that conclusive knowledge is attained and not the least amount of 
doubt can come to it (regarding the fact) that it is from Allah, the 
Glorified. And the source of the revelation is Allah alone, for there 
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is no revelation except from Allah. The recipients of the revelation 
are the prophets, and no one can receive revelation except a prophet. 
Thus, it becomes clear that the legislative meaning is more specific 
than the linguistic meaning, as you can see. 


The Categories of Revelation 


Allah informing His prophets with what He wills to inform them 
is by way of three routes. The Qur'an has indicated these routes, 


wherein Allah &% has said: 


a6 os Fey Vd cals of 2g af U5 > 


( slag V RES os Ja soy al ve 


It is not given to any human being that Allāh should 
speak to him unless (it be) by inspiration, or from 
behind a veil, or (that) He sends a messenger to reveal 


what He wills by His leave. 
[Surah ash-Shura 42:51] 


The First: What is intended by the statement of Allah the Exalted 
wherein He said “... unless (it be) by inspiration’; this refers to z/-il- 
ham, which is to aa intended meanings into the heart of a 
prophet from among His prophets until he understands them in an 
excellent manner and is certain that it is from Allah. 


The Second: It is by way of speech from behind a veil. This is true 
speech, and it is conclusive and certain that he hears the speech of his 
Lord, which He speaks with how He wills. However, he does not see 
Him, as occurred to the prophet of Allah and the one to whom He 
spoke, Müsà wb, in the beginning of the revelation to him. 


Allah said: 


"Nov Á AO usd gui wet us) 
And when he came to it (the fire), he was called by 
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name: “O Masa! Verily! I am your Lord!” 
E [Surah Ta-Ha 20: 11- 12] 


So He (Allah) — to lcs (Misa) and he heard Him i in reality We 
he did not see Him. Likewise, this occurred when he came to the 


appointed meeting place, wherein Allah the Glorified said: 


(i ule; wi | PPS 


And when Masa (Moses) came at the time and place 
appointed by Us, and his Lord spoke to him. 


[Surah al-A'raf 7:143] 


This type of revelation occurred to our Prophet Muhammad # on 
the night of al-Mi’raj when Allah made five prayers obligatory upon 
him and his ummah. The story is well known and there is no o need to 
cite it here. | | 


The Third: This is by A Allah informing a dla from among HER 
prophets of what He wants him to convey by way of the angel Jibril 
“Ll. This type occurs in most instances. Jibril used to come to the 
. Prophet 8€ in various forms and shapes. He used to come to him at 
times bearing the image of the noble Companion Dihyah al-Kalbi. 
Other times, he would come to him in the i image ofa Bedouin. He 
saw him on two occasions in his true form: once in the cave of Hira’, 
wherein he would seclude himself before the revelation was sent 
to him, and on another occasion at the lote tree of the uppermost 
boundary on the night of al-Isrà' wal-Mi’raj. 


Sometimes, the Prophet $$ would not see the angel; he only would 
hear his coming or a sound like the buzzing of bees, or a harsh - 
screeching sound, and this would alter his spiritual condition to one 
which was not the norm. 


These meanings or some of them are extracted from the hadith of 
‘Urwah, who reported from A'ishah & that which al-Bukhari 
mentioned in his Sahih: Harith bin Hisham asked the Messenger of 
Allah $&, ^O Messenger of Allah, how does the revelation come to 
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you?" The Messenger of Allah $$ said: 


Ji. coe (eee ule ssl PI c Lp oJ Aba je el Ls 
Le cb ols Mey GUS ess lel, JBL ue cue, 

5 : m 
Sometimes it comes to me like the ringing of a bell. This is the most 
severe upon me, and this state departs from me after I have under- 


stood what He said. Other times, the angel comes to me in the image 
of a man and he speaks to me, and I understand what he says. 


‘A' isbah ee Ed ‘I have seen him on a day which was extremely ald 
[yet] sweat would be pouring from him.” 


There is no differing between anyone who studies Islam that our 
religion is built upon two foundations. The first foundation is that 
Allah is to be worshiped alone, nothing is to be associated with him 
in all acts of worship, and no form of worship should be given to 
other than Allah. This is the meaning of the statement of the believer 
when he says, “I testify that none has the right to be worshiped except 
Allah, who has no partners.” 


The second foundation is that Allah is worshiped by way of what He 
has legislated upon the tongue of His Messenger and beloved friend, 
Muhammad 8%. This is the meaning of the statement of the believer 
when he says, “I testify that Muhammad is the Messenger of Allah.” 


The soundness of the first foundation is predicated upon the actual- 
ization of the second foundation. And the meaning of its actualization 
is that one truthfully follows the Messenger $, because following 
him is an evidence that one loves Allah 4, Whose love, protection, 
and companionship is the goal and objective of every believer. It is 
also what will bring about the love of the Lord for His slave and His 
forgiveness of him, for Allah ££ has said: 


é Reported by al-Bukhari (2) and Muslim (2333) from the hadith of A'ishah $8. 
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pon dli DP | | 
Say (O Muhammad # to mankind): “If you (really) _ 
love Allah, then follow me; Allah will love you and 
"pe you of your sins. And Allah is —ÜÁ 
Most Merciful.” _ 


| [Sirah Ali Trin 9: 31] 


This is because the Messenger $& has been FN to convey His 
religion which He has legislated to His servants, and he is the 
conveyer of His commands and prohibitions—that which He has 
made halal and that which he has made Aarim. Therefore, that which 
is halal is what he has declared halal, and that which is haram is what 
he has declared haram. The religion is what Allah has legislated and is 
pleased with, and the Messenger # is the medium between Allah and 
His servants in clarifying the legislation and what is brought about by 
way of it from threats and promises, and he conveys His revelation, 
which includes the Qur'an and Sunnah. This is seen by YS of the 
statement of Allah the Exalted: | 


bell tu 


jag “a5 op ih tw fh 09 
{ du Sas st 
O Messenger (Muhammad 8r hoa what has | 


been sent down to you from your Lord. And if you do 
not, mM nm have not conveyed His Message. 


(Surah al-Ma' idah 5: i | 


Also, His statement: - 


(2,2 EXE S25) Je ui 
The Messenger’s duty is only to convey (the Message) 


in a clear way. 
[Surah an-Nur 24:54] | 
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Allah also said: 


(Hi 05 6 A 522 IN LS) ls ) 
And We have also sent down unto you (O Muhammad 


£) the reminder, that you may explain clearly to men 
what is sent down to them. 


[Surah an-Nahl 16:44] 


And Allah said: 


* gosh is iS dd 5 dec jJ P» » 
L a> . 2 «dae; 


Invite to the way its your Lord with wisdom and 
fair preaching, and argue with them in a way BEI is 
better. 
[Surah an-Nahl 16:125] 


These verses from the Wise Reminder clarify with the utmost clarity 
the occupation of the Messenger $, which is to establish what is 
obligatory from conveying, clarifying, and calling to the religion of 
Allàh and to His legislation that He has legislated for His servants 
and is pleased with for them. a 


These three divine commands which have preceded in the above 
verses all have one theme: directing the creation to the path that will 
lead to the Creator, Glorified be He, while He is pleased with them, | 
so that He may ennoble them in the abode of ennoblement and that 
they may meet what they have performed from what Allah made 
obligatory upon them in this abode and the actualization of servitude 
to Him so that the statement of Allah the Exalted may be actualized, 
wherein He said: vs 


(isle ta; Ý da us 
And We have sent you (O Muhammad ££) not but as 
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a mercy for the Glamin (mankind, jinn, and all that 


| exists). 
[Surah abAnbiyi 3 21:107] 


In truth, this is j disi mercy and an abundant favor to all of mankind. 
However, his followers are to direct their focus to studying his Sunnah 
in a manner that is obligatory and suffice themselves with it in order 
to understand the Book of Allah in light of it, and to adhere to it, this 
Sunnah, which contains clarification, c conveyance, and dæwah. — 


Moreover, there is no doubt for the Madri no matter what his 
academic level may be, how weak his cultural level may be, or how 
deficient his knowledge may be, that the noble Messenger Muhammad 
8€ conveyed what was revealed to him from his Lord, and this is the 
Noble Qur'ān. This is because belief that Allāh sent down the Qur'ān 
to His Messenger whom He has chosen, Muhammad 8%, and that he 
conveyed to them what was revealed to him as it was revealed, that 
- he clarified to mankind what needed to be clarified and he answered 
their questions and their inquiries regarding many different topics, 
that he called them to take what he came with from his Lord from- 
revelation, and that he did not stop his da‘wah until he was joined 
with the highest companionship (i.e., until he died)—indeed, iman 
in this is a foundation from the foundations of this religion, and it is 
a principle upon which all of the epliestons of the religion and its 
requirements ; are based. | 


Therefore, if we believe in this—and having iman in it is obligatory | 
upon us—then where can we find clarification of it by way of which 
we can actualize adherence to these divine commands, wherein Allah 
said, “Convey,” and He said, “Clarify,” and He said, “Invite”? The 
answer is that we find this in his pure Sunnah, and it is not to be 
found in other than it. This is what Allah gives to whom He wills from 
his servants, and they are the scholars from amongst the Muslims, 
for they have preserved it and safeguarded it from everything that 
opposes it and from every divergent affair so that the statement of | 
Allah may be actualized. And it is a statement which is true, and what 
He has informed with is affirmed, wherein Allah said: 
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{ ossi J Us Sa OF 255 Of Y 
Verily We: It is We Who have sent down the dhikr and 
surely, We will guard it (from corruption). 


[Surah al-Hijr 15:9] 


The revealed reminder has been preserved, and this is the Qur'an on 
the first level. Allah has preserved it with what He willed and how He 
willed. And the Sunnah is included in the generality of the term dhikr 
on the second level, when one pays due consideration and studies the 
affair. Allah the Exalted has safeguarded it by way of those eminent 
scholars, as we have previously said. And the Sunnah is that by way 
of which clarification is attained, and it is his statements, actions, and 
silent approvals.’ 


/ Refer to Tashih al-Mafahim by Shaykh Muhammad Aman. 
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THE SUNNAH IS AL-HIKMAH | 


Allah has mentioned al-hikmah (wisdom) in a number of verses 
within the Mighty Book in connection to the Book itself. There is- 
no doubt that what is intended by al-hikmah in those verses is the 
Prophetic Sunnah. From those verses is the statement of Allah the 
Exalted: 


f mere o sie 1e, o gow 4 A o " ji 2947 “a 

e M 33 ves BI d aly S » 
ANN AO ao "T m 

PIA Esl Sb gS FZ Teer SEKI + giles; j 


P LÀ 


“Our Lord! Send amongst them a Messenger of their 
own who shall recite unto them Your verses and 
instruct them in the Book (this Qur'an) and al-hik- 
_ mah and sanctify them. Verily! You are the All-Mighty, | 
the All-Wise.” | 
[Sirah al-Baqarah 2:129] 


Likewise, the statement of Allah: 


SBS pya Sa seb Se ng d) 
oS MES ee 34 TDI 


The Sunnah is al-Hikmah — 


( oe SS (ud YS oe IIS als Sod 
Indeed, Allah conferred a great favor on the believers 
when He sent among them a Messenger (Muhammad) 
from among themselves, reciting unto them His 
verses (the Qur'an), and purifying them and instruct- 
ing them (in) the Book (the Qur'an) and al-hikmah, 

while before that they had been in manifest error. 
 [Sūrah Ali ‘Imran 3:164] 
Also, Allah’s statement: 
J abs HEIs oues ade Ahi a5; ) 
^ «2 Zin IAL mee fates v 

(be Atle Ul Las 083 Qu SS 

Allah has sent down to you the Book (the Qur'an) 


and al-hikmah and taught you that which you knew 
. not. And ever great is the grace of Allah unto you. 


[Surah an-Nisa' 4:113] 


As well as Allah's statement: 


o^ pS pl V3 pS abl EA WS Y 
00 4 Shag uS CEN 
But remember Allah's favors on you (i.e., Islam), and 


that which He has sent down to you of the Book (i.e., 
the Qur'an) and al-hikmah whereby He instructs you. 


[Surah al-Baqarah 2:231] 


Allah also said: 


iso; DU OU e Saut a uU v osii ) 
Cok Uoc aS) - 


And remember that which is recited in your houses of 
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the verses of Allah and al-hikmah. Verily Allah is Ever 
Most Courteous, Well-Acquainted with all things. 


[Surah al-Ahzab 33:34] 


The verses that bear this meaning—connecting the Sunnah to the 
Book—are many, which is an indication that they are two different 
things. Imam ash-Shah'i wif said, “Allah made it obligatory upon 
the people to follow His revelation and the Sunan of His Messenger 
#8.” He also mentioned in his book Ar-Risalah: “Allah mentioned the 
Book, which is the Qur'an, and He mentioned al-hikmah. I heard 
he whom I am pleased with, from the people who have knowledge 
regarding the Qur'àn, saying about the mu an, AL-hikmah is the 
| Sunnah of His Messenger 8s. ni 


Then the [mam wi mentioned, commenting on this statement: “This 
is the most correct statement, and Allah knows best.” Then he justi- 
fied this by saying, “This is because the Qur'an has been mentioned, 
and following this is al-hikmah. Allah mentioned His favor upon His 
creation by way of teaching them the Book and al/-hikmah, therefore 
it is not conceivable (and Allah knows best) that it should be said 
that al-hikmah here refers to other than the Sunnah of the Messenger 
of Allah #. This is because it is mentioned in connection with the 
Book of Allah. Obedience to the Messenger $$ is obligatory, and it 
is binding upon the people to follow his command; therefore, it is 
inconceivable for it to be said that anything is obligatory except the 


Book of Allah and the Sunnah of His Messenger ue” 


He went on to say: “This is due to what we have described from 
the fact that Allah has connected imdn in His Messenger to iman 
in Allah, and the Sunnah of His Messenger $% clarifies what Allah 
intends. Moreover, the Sunnah is connected to His Book and follows 
on from it. And this is not for anyone except His Messenger #8.” 


8 Refer to Ar-Risdlah (pp. 78-79) by Imam ash-Shafi'i wl with the verification of cue 
Ahmad Shakir, as well as Mifiah al-Jannah by as-Suyüti E 7. : | 
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ON 


A PORTION OF SPEECH FROM THE 
PEOPLE OF KNOWLEDGE REGARDING THE 
STATUS OF THE SUNNAH AND IT BEING 
AN ESTABLISHED EVIDENCE 


Al-Bayhaqi reported many quotes from Imàm ash-Shafiíi in this 
regard. We will select from them the following: | 


. Imam ash-Shafi'i ly said: 
“The Sunnah of the Messenger of Allah $$ is from three perspectives: 


1) "Ihat concerning which Allah has revealed a text in the 
Book, so the Messenger of Allah 2& institutes something similar to 
what is in the text of the Book. 


2) “That which Allah has revealed generally in the Book, so the 
Messenger of Allah % clarifies from Allah the meaning of what was 
intended by that which was generally mentioned, and he clarifies how 
the obligation is—be it general or specific—and how Allah desires 
the slave to perform the action. — 


3) "Ihat which the Messenger of Allah #5 legislated concerning 


which there is no text in the Book. 
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| "From the scholars is he who says that Allah has made obedience to 
him obligatory and has given him 7zzwfiq in His all-inclusive knowl- 
edge to legislate what is not in any text of the Book. | 


“From them (the scholars) is he who says that he does not legislate — 
anything except that it has a basis in the Book, such as his clarifying 
the number of rakaät there are in the prayer and his enactment of 
it based upon the general obligation of the prayer. Likewise, there is 
that which he legislated regarding the affair of business transactions, 


etc., from = affairs of the Ke Allah the Exalted said: 


3 | Je Ss Siga Rar FERVI NT ul y b 
CSS l é Hes OK ol | 


O you who believe! Do not eat up your property 
among yourselves unjustly unless it be a trade 
amongst you, by mutual consent. 


[Surah an-Nisa 4:29] 
‘Likewise, Allah said: 


F. USE jg TT ^c; 
Allāh has permitted trading. and forbidden ribā 
(usury). o 
[Surah sl-Bagarah 2 2: 275] 


“ ak what he has declared as /alal and what he has Jada 
haram, he is clarifying on behalf of Allāh just as he clarified the affair 
of the prayer. 


“From the scholars is he who says that, on the Tm  Allhs- 
Message came to him regarding these affairs. Therefore, his Sunnah 


affirms what Allah has made binding. 


“From them is he who says that everything he has instituted in His 
Sunnah is al-hikmah which he has been given, and it is from Allah.” 


42 


Speech from the People of Knowledge Regarding the Status of the Sunnah 


Ash-Shafr'i said in another place: “Allah has made it binding upon us 
to follow him in everything he (the Prophet) has instituted, and He 
has made following him to be obedience to Allah, and a deviation 
from it is disobedience of Allah for which no one is excused, and He 
has not given anyone any recourse other than to follow the Sunnah of 


His Prophet.” 


Al-Bayhaqi said: “Chapter: That which Allah has commanded with 
from obedience to His Messenger && and clarification of the fact that 
obedience to him is obedience to Allah.” Then he cited the following 


verses: 


133] 04s “wel ue LE us OS uai e$ 
( aae vl asics aly dde cae ley 


Verily, those who give the pledge to you (O 
Muhammad), they are giving the pledge to Allah. 
The Hand of Allah is over their hands. Then whoever 
breaks his pledge, breaks it only to his own harm, and 
whoever fulfills what he has covenanted with Allah, - 


He will bestow on him a great reward. 
[Surah al-Fath 48:10] 


35 Ai 3 xi os US. GA oJ o) 
j 


Allah the Majestic also said: 


(Gel às J AI dl o) 
He who obeys the Messenger (Muhammad) has 
indeed obeyed Allah. 


[Surah an-Nisa' 4: 30] 


And He mentioned other verses that clarify that obedience to the 
Messenger is in fact obedience to Allah the Exalted, and disobedience 
to him is disobedience to Allah the Exalted. 


Then al-Bayhaqi recited the hadith of Abū Raf? wherein he said that 
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the E r Allāh ds said: 


a áy yal AS m : pr asl ny | de: en fil pil N 
| | | „olas all Oks (P Uses le «s yal Y ji) AM CL 


Let me not find one of you reclining upon his couch when a command 
from what I have commanded with or a prohibition from what I have 
prohibited comes to him and he says, *I don't know; what we find i in 


the Book of Allah, we follow.” 


This was enoned by Abū Dawid and al- Hakim from the hadith 
of al-Miqdàd bin Mad Yakrub, who said, “Indeed, the Prophet $& 
prohibited things on the day of Khabar from them was the domes- 
tic donkey and other than it.” 


Then the Messenger of Allah 8s said: 


» ly alise lE 48 ORE all wins PN 


Je elei sio d e IN pni p Va ME sue the c 48 
sal ee b 


It will soon be that a man is reclining upon his couch when a hadith 
from my ahdadith comes to him and he will say, “Between us and | 
you is the Book of Allah—that which we find in it as being halal, we 

will consider it to be ba/zl, and what we find in it to be haram, we — 

will consider it to be Haram.” Indeed, that which the Messenger has 


declared to be haram is like that which Allah has made haram." 


Then al-Bayhaqi said, “This narration from the Messenger of Allah 
$$$ is regarding what will come about after him from the innovators 
rejecting his narrations. Therefore, it is obligatory to affirm his narra- 


? Reported by Abū Dawud (4605) and at-Tirmidhi (2663), as well as Ibn Majah (13) . 
from the hadith of Abū Rafi’. Al-Albani da graded it sahih in Sahih al- Jami’ (7172). 


? Reported by Ibn Majah (12) and Ahmad (16743) from the hadith of al-Miqdad bin 
Mad Yakrub i£. Al-Albàni Eee it sahih in Sahih al-Jami’ (8186). 
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tions.” 


Imam al-Bayhaqi also mentioned in this regard: “If evidence could 
not be established by way of the Sunnah, then the Messenger of Allah 
$$ would not have said during his khutbah after teaching the affairs of 


the religion to those who were present: 


gale o ur) dle Co Sa esa tales! AL Ni 


"Indeed, let the one who is present amongst you convey it to those 
who are absent. Perhaps one to whom it was conveyed has more 
understanding than the one who heard it directly"! 


Then al-Bayhaqi reported, with a chain of narration on the author- 
ity of Shabib bin Abi Fudalah al-Makki, that ‘Imran bin Husayn #2 
mentioned the intercession. And a man from amongst the people 
said, “O Abū Najid, indeed you are reporting to us ahddith for which 
we do not find any basis in the Qur'an.” ‘Imran became angry and 
said to the man, “Have you read the entire Qur'an?” He said, “Yes.” 
He said, “Do you find within it that ‘Isha’ prayer is four raka ät? And 
do you find within it that Maghrib prayer is three raka ‘at? And that 
the Fajr prayer is two raka ät, and Zuhr prayer is four raka Gt, and ‘Asr 
prayer is four raka 21?" The man said, “No.” He said, “Then who do 
you take this from? Did you not take it from us, and we took it from 
the Prophet &&?" Then he said, “Do you find in the Qur'an that for 
every 40 sheep, one sheep is to be given (in zakah), and for every 40 
camels likewise, and every dirham likewise?!" | 


[And so on] to the end of this conversation wherein the noble 
Companion admonished the questioner who was so bold to ask that 
which he had no right to [ask], so he deserved to be censored and 
disciplined. It also shows the extent to which our righteous prede- 
cessors respected the Prophetic Sunnah and defended it, and the love. 
they had for it. There is no doubt that love of His Sunnah is from 
loving him 8, and loving him is from the foundations of imdn, as 
is not hidden from anyone. And true love is exemplified by way of 


H Reported by al-Bukhari (1741) and Muslim (1679) from the hadith of Abū Bakrah a. 
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giving due importance to his Sinak in knowledge and action, as 
well as having respect for it and using it as evidence, and defending i it 
with every weapon and means s possible. | 


46 


11 
ANS 


THE STATUS OF THE SUNNAH ACCORDING 
TO THE RIGHTLY GUIDED KHULAFA’ 


The Prophetic Sunnah is such that after it is affirmed and authenti- 
cated, it holds a status with the Muslims of old and of latter times 
similar to that which is held by the Noble Qur'ān in that it is obliga- 
tory to act upon it, to return to it in disputes, and to leave off opinions 
in favor of it. Let us hear the statement of ‘Umar bin al-Khartab #2 
regarding this. | 


Al-Bayhaqi reported with his chain of narration on the authority of 
‘Umar £& that he said while upon the minbar, “O people, indeed, 
opinion—if it is from the Messenger of Allah—is correct, because 


Allah the Exalted would direct him to what is correct. And if it is 


from us, then it is but speculation and supposition." 


Due to this, we see “Umar recanting in everything that would reach 
him from the ahddith of the Messenger of Allah $$ in a particular 
incident and in relation to new affairs concerning which he had no 
knowledge of the affirmed Sunnah. Once the Sunnah was established 
with him, he would hasten, without the slightest bit of hesitation, to 
act in accordance with the Sunnah and to return to it. 


From the supporting evidences for what we have mentioned is 
that which Ibn al-Musayyib reported, wherein he said, “‘Umar bin 
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al-Khattab @% used to say, “The blood money belongs to the tribe of 
the deceased, and the wife does not inherit from the blood money 
of her husband,’ until ad-Dahak bin Sufyan informed him that the 
Messenger of Allah $$ wrote to him saying that the wife of Ashyam 
ad-Dababi should inherit from the blood money of her husband. So 


‘Umar recanted and took this position.” ” 


There is also what has been reported by al-Bayhaqi on the authority 
of Tawis, that ‘Umar said, “Does anyone remember hearing anything 
from the Prophet && concerning the fetus in the womb?” Hanbal 
bin Malik bin an-Nabighah stood and said, “I had two wives; one of 
them struck the other with a stick and caused her to give birth toa | 
dead fetus. So the Messenger of Allah && ruled that she should free a 
slave.” ‘Umar said, “Had we not heard this, we would have ruled with 
other than that. We were about to rule concerning something similar 
to this using our opinion." ? 


Imam ash-Shafi‘i said, while commenting on this narration and the 
position of ‘Umar as it relates to the Sunnah, “‘Umar recanted from 
what he had ruled with due to the narration of ad-Dahak bin Sufyàn, 
and he opposed his own judgment. Likewise, he said concerning the 
fetus that had he not heard the Sunnah, he would have ruled with 
other than it. And he said, 'I was about to rule regarding this using 
my opinion, e ne 


There is also m the two Shaykh spond by way of Taig bin 
Shihab on the authority of ‘Abdullah bin ‘Amir bin Rabi‘ah that 
‘Umar went out to Sham, and when he reached Sargh, it reached him 
that a plague had broken out in Sham, so ‘Abdur-Rahman bin ‘Awf 
informed him that the Prophet = said: 


; W cle els ark ad, at Cagle lga ti à eo PENES 


2 Reported by Abū Dawad (2927); graded sahih by al-Albāni i in Sahih wa Datif Sunan 
Abi Dawid. 


ae Reported by al-Bukhari (6908) and Muslim (1683) as well as al-Bayhaqi in As-Sunan 
 al-Kubra (16, 409). | 


14 Ar-Risālah p. 428 — 


48 . 


The Status of the Sunnah According to the Rightly Guided Khulafa' 


If you hear about a land in which a plague has broken out, then do 
not go to it. And if you are in a land and a plague breaks out, then do 


not exit from it. 
Ss “Umar turned around and departed from Sargh.” 


-. [bn Shihab said, “Salim bin ‘Abdillah bin ‘Umar nion me that 
‘Umar only departed from the people due to the hadith of Abdur- 
Rahman bin Awt, M 


There. is also what al-Bukhari reported in his Sahih, in which he 
mentioned that ‘Umar did not take the jizyah from the Majüs until 
"Abdur-Rahman bin ‘Awf testified that the Messenger of Allah && took 
it from the Majüs of Hajr. E 


This is some of what has been reported from the second khalifah, 
‘Umar bin al- Khattab @8. He held many other similar positions, and 
this is the position of every Companion, from the khulafa' as well as 
other than them. 


As it relates to T first khali ifah, Aba Bakr i WS, it is wet from 
Qabisah bin Dhu'ayb that he said, “A grandmother came to Abū Bakr 
as-Siddiq #% and asked him concerning her inheritance. He said, “You 
do not have anything in the Book of Allah, and I do not know that 
you have anything in the Sunnah of the Prophet of Allah. So go back 
until I ask the people.’ So he asked the people, and al-Mughirah bin 
Shu bah said to him, ‘I witnessed the Messenger of Allah # giving the 
grandmother one-sixth.’ So Abii Bakr said, ‘Is there anyone else along 
with you to attest to this?" So Muhammad bin Maslamah al-Ansari 
stood and said the likes of what [al- -Mughirah] said, so Aba Bakr took 


D Sargh is a village in the valley of Tabük on the pathway to Sham. Refer to Mujam al- 
Buldan (3/211-212). 


'© Reported by al-Bukhari (6973) and Muslim (2219) from the hadith of Ibn ‘Abbas 8. 
77 Reported by al-Bukhari (3157). 
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this as authoritative and gave her one-sixth."'? 


Thus, [this affair] becomes clear to us by way of this brief presentation 
of the texts of the people of knowledge and their positions in different 
eras, [through] texts that are difficult to enumerate. It becomes clear 
to us that the ummah has not ceased nor will it ever cease to be in 
agreement that the Prophetic Sunnah must hold a status in clarifying 
the legislative rulings, and that it is a binding proof in and of itself. 
Likewise, it is obligatory to return to it, and it cannot be rejected by 
way of the Book. This is from one perspective. 


From another perspective, it is a clarification of the Qur'an and an 
explanation of it. It brings details to that which is general within 
[the Qur'an]. All of this is a point of consensus with those whose 
statement is to be given heed to, and we do not know anyone who 
has deviated from this principle except the heretics and the extreme 
Rafidah, whose opposition has no effect upon the consensus. Rather, 
they are not even to be consulted if they are present, and no one is to 
ask about them if they are absent. This is because they have departed 
from the main body of the Muslims and have deviated and followed 
a path other than the way of the believers, due to their enmity for 
the Companions of the Messenger of Allah $&. This is a position 
that leads to rejection of the z/zdith of the Messenger of Allah &&, 
which is the second source in the Islamic legislation. This is by way 
of their claim that it has been narrated by disbelieving people, and 
as a means of casting dust into the eyes of the people (eyes which are 
easily duped, of course). | 


ben! say, “We are acting by way of the Qur'an and we suffice with 
.” This speech holds no weight at all with the students of knowledge 
» the people of iman, and Allah is the granter of success. 


'* Reported by at-Tirmidhi (2101); al-Albàni graded it daif in Sahih wa Da'if Sunan 
at- Tirmidhi. 
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AS 
ONE MUST RETURN TO 


THE SUNNAH TO UNDERSTAND MANY 
OF THE LEGISLATIVE RULINGS 


Indeed, one who studies the Book of Allah and the Prophetic 
Sunnah—especially the verses and ahadith that deal with legislative 
rulings—will know with complete knowledge the important role the 
Sunnah has, and he will not belittle it regarding its clarification of the 
general meanings in the Noble Qur'an. And it is that which restricts 
what is absolute and specifies what is general, and it clarifies what 
abrogates and what has been abrogated. __ 


EXAMPLES 


If we wanted to cite examples of the legislative rulings that the Qur'an 
mentions in general and the Sunnah clarifies and brings details 
about, and other examples of legislative rulings that the Sunnah 
alone mentions of which there is no mention in the Qur'an, then 
you would find many of them in the various fields of worship, social 
interactions, prescribed punishments, and other than this. —— 


Purification 


| From the rulings that have come in general in the Qur'àn which the 
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Sunnah increased in clarification and explanation are the affairs of 
wudu' and tayammum. Wudu' and tayammum are mentioned in the 
Qur'an with some detail, for Allah the Exalted said, addressing the 


believers who want to establish the prayer: 


VLi6 gii i cni d uu o d 6» 
S oma EA | ES A 
ol; “Wabi EE GES a HS J 2j; 
Li gi SA Sel e il Ao ue jue e 
Gb ne ARS SU Igo p eL m : 


Jed hg GE eS | EA us 
AA as e Xd ro c o co^ i 
( 4535 SS cR 


O you who believe! When you intend to offer 
as-salah (the prayer), wash your faces and your hands 
(forearms) up to the elbows, rub (by passing wet 
hands over) your heads, and (wash) your feet up to 
the ankles. If you are in a state of janabah (i.e., had a 
sexual discharge), purify yourself (bathe your whole 
body). But if you are ill or on a journey or any of you 
comes from answering the call of nature, or you have 
been in contact with women (i.e., sexual intercourse) 
and you find no water, then perform tayammum with 
clean earth and rub therewith your faces and hands. 
Allah does not want to place you in difficulty, but He 
wants to purify you, and to complete His favor on 
you so you may be thankful. 


[Surah al-Ma'idah 5:6] 


In this noble verse from Sirah al-Ma'idah, Allah the Exalted clari- - 
fied the description of wuda' with some detail. Hence, He clarified 
washing and wiping the body parts in wudi’; likewise, He clarified 
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the extent of [washing] the hands and feet. Then He mentioned 
tayammum and the fact that it entails wiping the face and hands and 
not the rest of the body parts that are washed during wu such as 
the feet and head, for example. However, the need for clarification 
from the Sunnah, even along with this clarification [in the Qur'an], is 
still present, as you can see. The explanation of that is as follows—the 
Sunnah came and ee the following: | | 


ET When die person M Valois: wudit' he wake his 
hand: three times, then he performs al-istinshag and al-istinthar 
(taking water into the mouth and nose and expelling it) as well as- 
madmadah (rinsing the mouth) three times. - Dal 


2) Ihe Sunnah clarifies that it is permissible for the person 
performing wudi' to wash the body parts once each, twice each, or 
three times each, and this (three times) is the most complete. It is 
likewise permissible for him to wash some of [these body parts] once 
and some of them twice, and others three times. 


3) The Sunnah clarifies, by way of action, that the head is to be 
wiped one time with this specific description, and this description 
is clarified in the Sunnah: the person begins at the front of the head 
with his two hands and takes them to the nape of the neck, then 
returns them to where he started from; he is to do this one time, and 
- wiping the head i is not to be repeated. Likewise, this is done for the 
two ears—one is not to repeat the wiping of them, based upon that 
which is correct. 


The Sunnah also clarified that it is not obligatory to take fresh water 
for the wiping of the ears. Rather, one is to wipe them along with 
the head with the water that he used for wiping the head. This is 
the description of wudi' in eae of both the Book and the Sunnah 
together. 


| As for IR the Qur' an has clarified that it is only the wiping 
of the face and hands, as has preceded. There remains the defining 


13 Refer to the isani of wudit' in Sahih al-Bukhari i in “The Book of Wada" Es us. 232) 


and the subsequent narrations. 
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of the limits of the hands here—are the hands in tayammum similar 
to what they are in wudi', such that one is to wipe them up to and 
including the elbows? And does one strike the earth in tayammum 
once or twice? The authentic Sunnah answers these two questions, 
and the answer is not found except in the Sunnah. | 


Hence, it is affirmed in the Sunnah that tayammum is done by way 
of striking the earth one time.” It is likewise affirmed in the Sunnah 
that the limit regarding the hands is up to the wrist joint. This is 
the affair, and the noble verse concerning wudi' and tayammum also 
brings forth another ruling: the affair of purification from sexual 
impurity. Allah said in the verse, 7f you are in a state of janabah (i.e., 
had a sexual discharge), purify yourself (bathe your whole body). " 


Thus, the verse mentions this act of purification in general. The 
Sunnah has clarified that it is by using water, if this is feasible; i in the 
following manner: 


One is to wash his extremities and what the filth fell upon, then he is 
to perform wudi' similar to how he performs it for the prayer. He is 
to wash his head and then completely wash the entirety of his body 
with water, ensuring that the hair is saturated by making the water 
reach the roots of the hair. This is how it is if water is easily accessible. 
As for if one is excused from having to use water or if he is unable to 
use water, then it is sufficient for him to find clean earth, strike the 
earth with his two hands, and wipe his face and palms one time. ‘This 
is the clarification that the Sunnah has reported in this regard. 


We have reported it as it has come, and it is mentioned in general in 
the statement of Allah the Exalted: 7f you are in a state of janabah 
i.e., had a sexual discharge), purify yourself (bathe your whole body).” 


This concludes our speech regarding purification, in summary, and 
I hope that no ambiguity remains. We will now move on to speech 


? Refer to the story of “Umar bin al-Khattab and ‘Ammar &. Refer to Sahih al-Bukhari 
in “The Book of at- Tayammum, Chapter: At-Tayammum by Way of Wiping the. Face and 
Hands” (1/444-445). 
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regarding the prayer and that which the Sunnah establishes from 


clarification, explanation, and details that have not come from the 


Book of Allah. 


The Prayer 


Indeed, the prayer is the second pillar Ron the pillars of Can Its 
mention has come in the Qura àn as such: 


E "P xe N 
Establish the prayer. 
[Surah al-Muzzammil 73:20] 


How can one establish it? The Sunnah alone answers this important 
question. We know by way of studying the Sunnah that Allah made 
the prayer obligatory upon his Messenger and his followers on the 
night of al-Isrà' wal-Mi’raj when he && was taken up to the heavens 
until he heard the sound of the screeching of pens (the pens of the 
angels). They were writing that which they were commanded to 
write. There, the Prophet £ was addressed by his Lord and Guardian, 
Glorified be He, and He made him hear His speech; however, He did 
not allow him to see Him. Rather, He was veiled from him by way of 
light, as the Prophet £& said: 


Feb) Bog 
There was light; how could I see Him?” 


The Prophet $ likewise said: 


iJ pi T 
His veil is light.? 


At this time, Allah made 50 prayers ooo upon him. The 


T Reported by Muslim (178) from the hadith of Abū Dharr #8. 
22 Reported by Müslim (179) from the hadith of Abi Masa al-Ash'ari gs. 
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Messenger of Allah £8 accepted this and departed in order to descend 
back to the earth. However, some of his brothers from the messengers 
of strong will (i.e., Müsa %#L) stopped him and advised him to return 
to his Lord to ask that He lighten the affair for his ummah. So Allah 
lightened the affair for them a bit, and this request and intercession 
was repeated and the lightening was repeated until the prayer was 
reduced to 5 prayers from 50. 


The Messenger of Allah £% descended and returned to Makkah with 
this general obligation, and Allah sent His messenger Jibril to him, 
and [Jibril] taught him the actions of the prayer, along with the 
number of raka at and the places wherein he was to recite silently and 
aloud. He likewise taught him how to purify himself for the prayers. 


This is a general summary of how the Sunnah has clarified the 
description of the prayer. 


The Zakah 


In regard to the zakāh, the general command for it has come in the 
magnificent Book, without the details. Allah has mentioned it in His 
Book: 


EFIE MRED: 
Establish the prayer and pay the zakah. 
[Surah al-Muzzammil 73:20] 


. Allah likewise said: 


q oslas zs d iie Kr y 
But pay the due thereof on the day of its harvest. 
| [Surah al-An’am 6:141] 
Therefore, the Sunnah has clarified the wealth upon which zakah is 
obligatory, and it has clarified the minimum required amounts and 


how much is to be taken from them, and it has clarified other than. 
that in an exhaustive manner regarding this tremendous pillar. The 
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= Sunnah has also clarified a type of zakah which is known as zakah 
al-fitr ox sadaqah al-fitr which is to be given at the end of Ramadan 
to those who have a right to it. And [it has clarified] the fact that it 
is one sd of dates, or one sg of wheat, or one sg of foods, or one så 'of 
whatever is the staple of that locale. | 


Fasting 


The Noble Qur'an has land about this pillar with some detail. 
Allah said: | 


e 


D wed doo o 2 ix " f 2d 
T d ,. Be » 
elo eS Ue $ ing ekis 3E 
p v de 


Au Ooy =s ol yip e 5j d 
d cs ul P SR ad Jj a 
ea ph : Ap yel EDU ig 
a 
"Tw E UF BB Ae Ye j as of 
(LASS AG AI 
O you who believe, fasting is prescribed for you as- 
it was prescribed for those before you, that you may 
become al-muttaqzin. (Fasting) for a fixed number of 
.. days, but if any of you is ill or on a journey, the same - 
. number (should be made up) from other days. And 
. as for those who can fast with difficulty, they have 
_ (a choice either to fast or) to feed a poor person (for 
every day). But whoever does good of his own accord, 
it is better for him. And that you fast, it is better for 
you if only you knew. The month of Ramadan [is 
that] in which the Qur'an was revealed, a guidance for 
mankind and clear proofs for the guidance and the 
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criterion (between right and wrong). So whoever of 
you sights the month (of Ramadan, i.e., is present at 
his home), he must observe sawm (fasts) that month, 

. and whoever is ill or on a journey, the same number 
[of days which one did not observe sawm (fasts) must 
be made up] from other days. Allah intends for you 
ease, and He does not want to make things difficult 

for you. 


[Surah al-Baqarah 2:183-185] | 


And Allah also said, clarifying this affair: 


oy E Les AS a eet ns p rg } 
1; Jen i teal dg ido Gg D, 
«i "" "agi a orte cà 5 Saye 


Xx edd ^J at Li 252 peior & ^35 NG 
s eat and drink antil the are thread bnt of 
dawn appears to you distinct from the black thread 
(darkness of night), then complete your sawm (fast) 
till the nightfall. And do not have sexual relations 
with them (your wives) while you are in itikaf in 
the mosques. These are the limits (set) by Allah, so 
approach them not. Thus does Allah make clear His 


verses to mankind that they may become pious. 
[Surah al-Bagarah 2:187] 


After these Quranic details which you see, legislative rulings remain 
that have come in the Sunnah and that the Sunnah alone mentions. 
From them is the ruling of the one who has intercourse with his wife 
during the daytime in Ramadan while fasting; what is due upon him? 
From them [is the ruling of] the one who eats and drinks forgetfully 
during the daytime in Ramadan; what is he to do? From them is the 
ruling of the one who does not leave false statements and acting in 
accordance with them while he is fasting; what is the extent of his sin, 
and is his fast valid or invalid? 
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The Sunnah has clarified the expiation of the one who has intercourse 
with his wife during the daytime in Ramadan. It likewise clarified that 
he who eats or drinks forgetfully during Ramadan must complete his 
fast, for Allah is the One who fed him and gave him something to 
. drink. Allah has given him a form of charity that does not harm his 
fast. — 


. [he Sunnah textualizes the fact that for the one who does not leave 
off false statements and acting in accordance with them, Allah is not 
in need of him leaving off his food and drink. A group of the scholars 
said that this affair is not to be taken lightly, so they say: Lying and 
that which falls under its meaning corrupts the fast. They have taken 
from the apparent meaning of the aforementioned hadith, and it is a 


sahih hadith. d | 


However, the majority of the people T knowledge oppose this, and 
the details of that are well known in its place in the books of figh. At 
any rate, what we intend here is that the Sunnah clarifies the legis- 
lative rulings even regarding this subject for which the Qur'an has 
given details, and it is made clear in his statement $% wherein he said: 
I have been given the Que an aad "i with it that which i is similar 


to it.” 


And this is in reference to the pure Sunnah. And he $% likewise said: 


ERA. 


Indeed, that which the Messenger of Allah has declared to be haram 
is like what Allah has made haram. And that which the Messenger of 


3 Reported by al-Bukhari (1903) from the hadith of Abū Hurayrah ae 


* Reported by Ahmad (16722) from the hadith of al- Miqdad bin Mad Yakrub @. Al- 
Albani graded it sahih in Sahih al- fae: c. | 
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Allah has made halal is like what Allah has made halal.” 


Hajj | 
If we move on from the study of the affair of fasting to the affair of 


Hajj, we will find that the Noble Qur'an speaks about the obligation 
of Hajj. Allàh the Exalted said: 


(hee d Een us Cl ae On e ally Y 

And Hajj (pilgrimage to Makkah) to the House is 

a duty that mankind owes to Allah, those who can 
| afford the expenses. 


[Sürah Ali ‘Imran 3:97] 


This is the verse that was revealed about the obligation of Hajj, based 
upon what is correct from the people of knowledge. And the Qur'an 
did not suffice with mentioning the obligation of Hajj alone. Rather, 
it mentioned a number of legislative rulings regarding Hajj in Sürah 
al-Baqarah, such as the affair of al-ifadah from ‘Arafah (hastening to 
Muzdalifah from ‘Arafah), as well as remembering Allah at al-Mash’ar 
al-Haram, and the ruling of the one who hastens to complete it in 
two days as well as the one who delays until the third day. Also, [it 
mentions] making tawaf of the Ancient House and other than this. 


The Sunnah came and clarified the remaining rulings which were 
not mentioned in the Qur'an, and there are many of these rulings. 
They have come in the authentic narrations. At the head of them is 
the hadith of Jabir bin ‘Abdillah, which is well known amongst the 
students of knowledge. This is the hadith that explains with clarity 
the description of the Hajj of the Prophet &&, and many books and 
treatises have been written in light of it regarding the ritual acts of 
Hajj, containing other narrations that speak d the legislative 
rulings of Hajj, and they all contain these narrations.” 


23 Reported by Ibn Majah (12) from the hadith of al-Miqdad bin Mad Yakrub $. Al- 


Albani graded it sahih in Sahih al-Jami’ (8186). 
6 Refer to, for example, Hajjah an-Nabi &§ Kama Rawahu Anhu Jābir by Shaykh 
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This is one field from the various fields in which the Sunnah brings 
clarity and explanation by way of statements and actions; this is not 
hidden from the students of knowledge. By way of the Sunnah, we 
know how and with what to assume the ifram. By way of the Sunnah, 
we know how to perform tawdf'and how to perform as-sa 3—where 
the sai begins and where it ends; as well as where we stand on the 
Day of ‘Arafah—how and when this is to take place. And this is the 
case for all the acts of Hajj. 


I dont know how the awd iyyzn (those who follow their desires) 
perform Hajj! Those who refer to themselves as al-Qur'àniyyün 
(Quranists); and how astray they are, and how far they are from what 
is correct. Speech regarding them is to come. 


Business Transactions 


Indeed, the Sunan which have come to clarify the general rulings i in 
the Qur'ān or which singularly mention legislative rulings that have 
not come in the Qur'ān are not restricted to the fields of worship 
alone. Rather, the Sunnah has a role that is well known in all juris- 
prudential fields of study, from social interactions, crimes, and 
punishments; and for business transactions we find the noble verse 
that says: | 


ERTI jit ^el; y 


-Allāh has permitted trading and forbidden usury. 
| | —. [Sürah al-Baqarah 2:275] 


When we review the authentic Sunnah, we find various types of sales 
transactions that are prohibited in the pure Sunnah: 


e Overcütting one’s brother in büsiess transactions. 


| © An-najash.^ 


Muhammad Nasir ad-Din al-Albani, printed by al-Maktab al-Islàmi in Beirut. 
7 This is when one inflates the price of his commodity so that he may harm another 
buyer, when, in reality, he has no need for that commodity. 
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* Bay al-mulamisah. 
* Bay al-munabidhah.*® 
* Bay al-hisah.” 


° Bay al-mazābinah,” as described in the hadith of Anas in 
Sahih al-Bukhari. | 


* The ruling of selling the sheep whose milk perpetually flows, 


and that which is connected to it. 
¢ Talaqqi ar-rukbān.’! 
* And bay hadr li-bad.? 


And the other types of transactions are many and well known in 
their places in the books of Sunnah and the books of figh, from those 
transactions that contain deception as well as lack of clarity regarding 
the commodity; all of them are impermissible in the Sunnah, as they 
have come in the Sunnah in this regard. There are many other legisla- 
tive rulings, such as one having a choice in the transaction as long as 
they are [still] in the gathering, as well as one making conditions in 
transactions, and other than this from the legislative rulings. 


28 Translator’s Note: On the authority of Abū Hurayrah #8, he said, “Two types of trans- 
actions have been prohibited by the Prophet £8: al-mulamisah and al-mundabidhah. As 
for al-mulamisah, it is that each one of the two parties touches the garment of the other 
without careful consideration. And a/-munabidhab is that each of them throws his cloth to 
the other and one of them should not see the cloth of the other (thus compel; purchase 
upon him).” Reported by Muslim (1511). 

2 Abul-Hasan al-Hanafi as-Sindi said, “Bay al-hisah is that one ee a stone into a 
group of sheep, and whichever sheep it hits, then this is the one that must be sold to him. 
This comprises the commodity ups sold while unknown." Refer to Hashiyah as-Sindi 
Ala Ibn Majah (2194). 

30 This refers to aggression in selling. 

5! This refers to one who catches the merchant before he arrives at the marketplace and 
purchases his commodity for a lower price than when it hits the market. 

32 This is when one sells on behalf of someone else who lives in another city. Anas bin 


Malik i£ said, “We were prohibited from a townsman selling on behalf of a Bedouin.” 
Reported by Muslim in “The Book of Transactions” (1523). 
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The Prescribed Punishments | 

In this regard, speak without any reservation or difficulty about the 
Sunan that have come bearing the legislative rulings independently 
before they were mentioned in the Qur'an. We will mention one 
example and suffice ourselves with this; it is the ruling of theft. 
Allah said in the magnificent Book, in clarification of the prescribed 
| punishment: p | i | 


LoS Vs ale LU ALE GLEN; GLEN; > 


a - af, & @ Vege, 
( e$ xe xis «UI Ge WS 
. Cut off the hand of the thief, male or female, as a 
recompense for what they committed, a punish- 
ment by way of example from Allah. And Allah is 
All-Powerful, All-Wise. 


[Surah al-Ma'idah 5:38] 


Therefore, for the establishment of this prescribed punishment which 
we have been commanded to establish, we need to know two things: 


The First: What is the amount that the thief must take in order to 
. have his hand cut off? Meaning, what is the minimum amount that 
one must steal? The Sunnah has clarified this, for the Messenger $% 
said: 


The hand of the thief is not cut except for one-fourth of a dinar or 
| 33 | | 
more. 


Ihe Second: What is the extent of the hand mentioned here? Is it 
. up to the wrist, up to the elbow, or up to the shoulder? The practi- 
cal application of the Sunnah answers these questions. Therefore, the 
hand is cut at the wrist joint. 


AN 


33 Reported by al-Bukhāri (6789) and Muslim (1684) from the hadith of A'ishah #2. 
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This is the affair, and if we wanted to cite more of the legislative 
rulings that have been generally mentioned in the Qur'an that the 
Sunnah has clarified, or the rulings that the Sunnah is independent 
in mentioning as it relates to all of the fiqh issues, then this affair 
would call for much more time. However, we will suffice with what 
we have mentioned, and they are sufficient for knowing the status of 
the Sunnah and its position in the Islamic legislation. This is what we. 
wanted to mention, and Allah is the granter of success. _ 
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WHO ARE THE ENEMIES 
OF THE SUNNAH? 


In spite of what has been mentioned, as well as what has not been 
mentioned from conclusive evidences by way of explicit verses and 
authentic narrations, as well as the narrations of the Companions 
and those after them from the people of knowledge; in spite of these 
evidences which explicitly show that the Sunnah is the counterpart of 
the Book and that the Sunnah is the hikmah that is mentioned in the 
Qur'an in many verses, and that it is from the revelation from Allah, 
and that our religion is extracted from the Book and the Sunnah 
together, not just from the Book alone; in spite of all of this, the 
Sunnah is not safe from the accusations of the ignorant who pretend 
to have understanding, and the enemies from the extreme Rafidah 
and the heretics. | 


Ihe Rafidah claim that it is obligatory to suffice with the Qur'an 
and do away with the Sunnah as it relates to the fundamentals of the 
religion and its subsidiary branches, as well as the legislative rulings. 
This is because the ahddith—according to them— have been narrated 
from people who are disbelievers. This is because they believe that 
prophethood was, in fact, for ‘Ali bin Abi Talib @% and that Jibril 
X% erred in taking it to Muhammad $% instead of descending with 


it to ‘Ali. This claim means that the affair of revelation was disturbed 
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and that it does not emanate from careful calculation by way of the 
wise Lord, Glorified be He. Rather, the angel of revelation, Jibril 
. xl, committed blunders regarding it, and it means that the angel of 
revelation himself is not infallible. Allah is far exalted above such a | 
claim. | 


From them are those who affirm prophethood for the Prophet #8, but 
they say that the khilafah was the right of ‘Ali #2. Therefore, when the 
Companions transferred it to Abū Bakr #%, they became disbelievers, 
according to their claim, because they (the Companions) committed 
oppression and transgression by way of transferring the right away | 
from the one who deserved it. Subsequently, they also declared ‘Ali to 
be a disbeliever because he did not seek after his right. By way of this, 
they reject all of the narrations, because according to them they were 
reported by disbelievers, as has preceded. 


. This blasphemous aaae is their basis for rejecting the ahadith of 
. the Messenger of Allah 8€. In latter times, the followers of this have 
named themselves the Quranists, meaning those who act upon the 
Quran and leave off the Sunnah. This is their explanation of the term 
"Quranists," according to their claim. However, the explanation of it 
that corresponds with their reality i is that they oppose the Qur'an and 
follow their desires. This is like the application of the term “al-Qa- 
dariyyah" to those who negate al-gadar, because really, they are in 
opposition to the Qur'an and they rebel against it just as they have 
rebelled against the Sunnah. This is because the Qur'a an calls the 
people to hold fast to the Sunnah and makes it binding upon them, | 
as Allah the Exalted said: | | 


P" a dte sg ag iii yt P! 
And whatsoever the Messenger (Muhammad) gives 
you, take it, and whatsoever he forbids you, abstain 

K i it). 
[Surah al-Hashr 59:7] | 


Iman in the Qur'an is not complete except by way of true imdn in 
the one to whom the Qur'an was revealed, and zman in him means 
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affirming whatever he informed with and following him in what he 
commanded and prohibited. 


Imam as-Suyüti has mentioned their principle in his magnificent 
book Miftah al-Jannah fil-lhtijaj as-Sunnah. Then he said, criticizing 
and ridiculing it: “I would not have deemed it permissible to report 
their statements had necessity not called for it to clarify the princi- 
ple of this corrupt methodology which the people have become lax 
regarding in this time.” He went on to say, “The people who held 
this viewpoint were many in the times of the four Imàms, and the 
Imams and their students refuted them in their lessons, debates, and 
writings.”* 


Then he cited many texts containing their speech. We have previously 
transmitted some of the speech of the people of knowledge from the 
Companions and those after them, which will suffice in explaining the 
position of Ahlus-Sunnah regarding the narrations of the Messenger 
of Allah £8, and it comprises repudiation of the speech of the people 
of innovation and desires. The one who wishes for more may return 
to the aforementioned book, and before that, the well-known books 
of Imam ash-Shafi‘i and other than them from the reputable refer- 
ence points in this field. 


If we were to examine the jurisprudential fields of study that set 
in order the life and livelihood of the people, such as the affairs of 
business transactions, which we made slight mention of a short while 
ago with some examples; as well as the affair of bankruptcy and 
accounting, reconciliation, debt transferal and subsidizing; as well as 
partnerships, loans, trusts, and cosigning; leasing, renting, gift giving, 
lending, and other than this from the affairs of fiqh; if you were to 
research the Sunan which these affairs and other issues are based 
upon, you would find that the Sunnah is that which sets in order the 
daily lives of mankind, because all of the jurisprudential affairs that 
the people utilize in their daily lives return to them (the Book and 
the Sunnah) regarding the legislative rulings. Therefore, their source 


34 Mifiah al-Jannah by as-Suyüti (p. 6). 
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is the Book and the Sunnah together, and it is not correct to rule, 
judge, or use anything besides them as a reference point. © 


As for the Book, then most of the legislative rulings that have come - 
in it are indicated in general only, and the Sunnah brings their details. 
Perhaps most of those rulings are such that there is no text in the - 
Book regarding them—the Sunnah alone mentions them, as we have 
clarified previously. So how can one claim after this that they can do 
without the Sunnah? The claim that one can do without the Sunnah 
is really an attempt to do without Islam through a hidden means. 


What emphasizes this is what we previously mentioned concerning 
the fact that this principle was brought about by the heretics and 
the extreme Rafidah, who explicitly declare the Companions to be 
disbelievers, [while the Companions] are the reference point for this - 
religion and those about whom the Qur'an has spoken and praised 
from amongst the soa and the Ansar. 


n declare these eminent TR to be disbelievers means is Allah. ! 
has lied when informing us that He is pleased with them and they are 
pleased with Him, and that they follow His Messenger Muhammad 
8, the unlettered prophet. This claim also entails belying the reports - 
of the Messenger $$ praising them and his testimony that many of 
them are from the people of Paradise. He who dares to do the likes 
of this action and reaches this level, then it is upon him to return to 
Islam anew, because he has disconnected his tie to Islam by way of 
this action which is considered to be Dd from Islàm, and Allah's 
aid is sought. : 


Thesè heie have sought to remove the Sunnah from existence and 
replace it [with innovation] if they are able, or [to make] its existence 
one that is hollow, devoid of any value. However, they are not able 
to achieve anything, and they will return in a state of loss, defeated. 

Their example is like the example of one who seeks to remove Mount 
Uhud, so he goes around it and stops at its base and moves some of 
its stones, stone by stone, thinking that by doing this he will be able — 
to obliterate the mountain and remove it from its place. 


68 


Who are the Enemies of the Sunnah? 


Or he is like one who scoops the water of the ocean with his hand or 
a cup, trying to deplete the ocean or decrease it; and there is no doubt 
that these depraved individuals will exhaust their time and efforts, 
and the mountain will still be there, as well as the ocean. Rather, the 
ocean will remain firm in its place so that the men who specialize 
in this field can extract the various beneficial knowledge-based issues 
for the people, just as mountains remain firmly fixed in their place 
and those who are informed may climb it, explore its pathways, and 
expose what is hidden to other than them within those pathways, 
which none can traverse upon except a select few, so that they may 
extract the intricate details which other than them are not proficient 
in. Therefore, each field has its specialists. | 


This is the end result of the attempt of the Rafidah and those who 
resemble them and walk in their footsteps. They want to reject the 
narrations of the Messenger $% based on this aforementioned princi- 
ple of disbelief that they cling to in the face of those who oppose them 
from Ahlus-Sunnah. They search for reports and z/adith that are in 
line with what they say, from near or from afar. In the midst of their 
research, they happen upon a false statement on which they build 
their false madhhab: “Whatever comes to you from me, subject it 
to the Book; whatever corresponds with it, then I have said it, and 
whatever contradicts it, then I have not said it." 


They fly in happiness with this statement. However, this hadith 
of theirs avails them nothing in the hands of the guardians of the 
Sunnah. Their eyes did not grow weary from preserving the Sunnah. 
Rather, they examined this hadith of theirs and exposed that it is 
falsehood and [exposed these] plots of theirs so that the people will 
know and record it in their books, refute this action of theirs, and 
expose it so that its condition is made known, and for Allah is all 
praise and bounty. 


As-Suyüti mentioned in his valuable treatise Miftah al-Jannah, 
"Al-Bayhaqi said: “Chapter: Clarification of the falsehood of that 
which some of those who reject the Sunnah use as evidence from 
reports that the weak narrators have mentioned regarding subjecting 
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the Sunnah to the Qur'a àn. 5» 


Ash- Shafi’ i wi said, “Some of those who reject the narrations 
argued with me, using what is reported from the Prophet % that he 
said, "That which reaches you from me, subject it to the Qur'an; 
whatever corresponds with it, then I have said it, and whatever 
opposes it, then I have not said it.’ So I said to them, “No one - 
whose ahddith are affirmed has reported this narration. It is only 
reported with a disconnected chain from an unknown man, and we 


. dont accept the likes of these reports at all.’”*° 


5 Mj iftah 2 -Jannah by as-Suyüti (p. 21), 

36 [bn ‘Abdul-Barr mentioned in Jami’ Bayan al-Tlm wa Fadlih: 

‘Abdur-Rahman bin Mahdi said, “The heretics and the Khawarij fabricated the hadith, 
‘That which reaches you from me, subject it to the Qur'an; whatever corresponds 
with it, then I have said it, and whatever opposes it, then I have not said it.’ Some of 
the scholars of hadith have examined the ‘hadith of subjection’ and they said, "We have 


subjected this fabricated hadith to the Book of Allah and it is in opposition to it, because 
we found within Allah's Book: | 


—O4 M6 e Ge REIS Us LIS uz Ai ras 


“And whatsoever the Messenger (Muhammad) gives you, 
take i it, and whatsoever he forbids you, abstain (from it). | 
: di | | [Surah al-Hashr 59: Zn 


Meum Allah said: - 


AÉ pe ati ÍI oy Sol B >. 


« * Say (O Muhammad): “If you (really) love Allah, then | 
follow me, and Allah will love you." 
[Sürah Ali ‘Imran 3: Pu 


“And Allah said: 


PETIERE a 

““He who obeys the Messenger (Muhammad), has indeed 
xu us on 

ae | [Sürah gn Nisa! 4:80] 

ALAwza‘ i T "The Book i is more in need of the Sunnah dan the Suniahii is of the Book. i 


Ibn 'Abdul-Barr said, Ihe Sunnah is the presiding judge over it (the Qur'an). It clarifies 


What is intended from it.” 
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Al-Bayhaqi said, “Imam ash-Shafi‘i is indicating that which Khalid 
bin Abi Karimah narrated on the authority of Abū Ja'far from the 
Prophet $&: that he summoned the Jews and questioned them, so they 
spoke to him until they belied ‘Isa X$. So the Prophet && ascended 
the minbar and addressed the people, saying: ‘Indeed, speech shall 
be narrated from me. That which comes to you and corresponds 
with the Qur'an, then it is in fact from me, and that which comes- 
to you and opposes the Qur'an, then it is not from me.” 


Al-Bayhaqi said, "Khalid is unknown and Abū Jafar was not a 
Companion. Therefore, the adith has a disconnected chain.” 


Ash-Shafi‘i said, “The (authentic) hadith does not contradict the 
Qur'an. The ahddith of the Messenger of Allah $$ clarify the intended 
meaning and they clarify what is specific and what is general, what 
is abrogating and what has been abrogated. Then, it is binding upon 
the people to adhere to what Allah has made obligatory. He who 
accepts from the Messenger of Allah, then he has, in fact, accepted 


from Allah.” | 


Then as-Suyüti mentioned more speech from al-Bayhagi regarding 
this narration, and Allah knows best. 


Yahya bin Abi Kathir said, “The Sunnah is the judge over the Qur'an.” 


Ash-Shawkani said, “In summary, the Sunnah being used as an evidence and it being 
independent in legislative rulings is an affair that is from the religion by necessity, and no 
one opposes this except the one who has no portion of the religion of Islam.” 


Refer to Jami’ Bayan al-‘Ilm wa Fadlih as well as Irshad al-Fuhil by ash-Shawkani (p. 33). 
Also, ad-Darimi in the introduction, “Chapter: The Sunnah is a Judge Over the Book of 
Allah" (1/145), as well as Miftah as-Sunnah (43). 
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REVERING OPINIONS LEADS TO 
TURNING AWAY FROM THE SUNNAH . 


E that sch has caused the Rafidah and those who are feed 
by them to have this transgressive position is the enmity : that their 
despicable souls have towards the Companions of the Messenger of 
Allah # and an evil thought of the Messenger of Allah # as well as a 
lack of true zmdan in him, and their belief that the angels are not infal- 
— lible, as well as them not estimating the Lord of all that exists with. 
His rightful estimate, then what is it that causes some of those who 
have figh in their religion to take this type of rigid position and turn 
away from the Sunnah and seek to do without it? The answer is: That 
which is clear to me is that what causes people to do so is extrem- 
ism in venerating the opinions of men and considering them to bea 
religion with which they worship the Lord of all that exists. 


This extremism has caused them to have an evil thought regarding 
. the texts of the Book and the Sunnah, for they claim that they are 
only read and listened to for the purpose of seeking blessings by way 
of their words, and not for the purpose of seeking guidance by imple- 
menting the legislative rulings they contain. 


What is correct is that they are truly blessed texts, for the Book of 
Allah is a blessed Book. Allah has said: | 
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(5e 135i Gus d; ) 
And this (the Qur'an) is a blessed Book which We 
have sent down. 


[Surah al-An'am 6:92] 


And the Sunnah of the Messenger $& is blessed as well. Whenever the 
Muslim learns the Book of his Lord and the Sunnah of his Prophet 
and acts upon them—taking what they make /alal as halal and 
treating what they have made /ardm as harim, and applying their 
legislative rulings in his life in a general and specific manner—then 
he attains by way of them blessings that cannot be enumerated. And © 
he has connected himself to his predecessors from the day whereupon 
he became a true believer in them. 


If the Muslims were to do that, then their lives would change from a 
life of ignorance to a blessed Islamic life, a life of safety and blessing, a 
life of mercy in which they enjoy gifts, favors, and nobility. They shall 
regain everything that was taken away from them, from tangible and 
figurative rights; unity shall return to them, they shall acquire help 
by way of it, and they will overcome all obstacles. This is the blessing 
that occurs from having imdn in the Book and the Sunnah. 


As for the blessing of attaining vast provisions for the home in which 
the Noble Qur'an and Sahih al-Bukhdri are read, and that this home 
will be safe from burning, being overtaken by the enemy, being 
attacked by snakes, and other than this from the harmful occur- 
rences—we say: Indeed, the Qur'an was not revealed for this purpose, 
nor was the Sunnah revealed to the Prophet % for this purpose. So 
restrain yourselves, O people. 


In regard to the claim of those who make the likes of this statement— 
that the texts are disconnected from the general and specific life of the 
Muslims and that the (true) sources of the legislative rulings are the 
opinions of men, which should be returned to—it is upon the people 
of every madhhab, if they wish to know a particular legislative ruling, 
to return to the rulings of the Book and the Sunnah and not to the 
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opinions of the scholars of their madhhab, thinking that the religion 
in its entirety is in the books of these scholars which they deem to 
be encyclopedias of knowledge, while, in reality, they contain the 
opinions of men, their deductive reasoning, that which they deem to 
be good, and their analytical comparisons from alif to yz. 


Also, one is almost unable to find within them a single verse or 
authentic narration that the author can use as evidence for any of his 
legislative rulings. Perhaps some will accuse me of going to extremes 
when I say that this fanaticism for the madhéhib i is what hinders many 
Muslims from understanding the Sunnah i in its required manner; it is- 
a reason for the division and separation of the Muslims, and it is a 
reason for the regression of the Muslims and them being overtaken 
by their enemies, because they opposed the Book of their Lord, which 
contains their honor and calls them by way of His statement: 


nu ye STAT MTS 
And hold i all of you together, to the rope of Allah, 
. and be not divided among yourselves. 


[Surah Ali ‘Imran 3. 103] . 


This is to the point that the one nation has become like the petal of 
the various religions: | 


| P : ^ ps | | " i s 
(o£ ox); 
i | Each group rejoicing in its belief. - 
| [Surah al-Mu' minün. 23: 53] 


The evil effects of this religious separation—if this term is even 
correct—have affected the communal and political life of the ummah, 
for division has now spread within our ummah in a manner with no 
precedence, and mutual abandonment before our enemies as well 
as successive losses and an inability to bring about Islamic unity has 
also spread in this ummah. All of this is a byproduct of blameworthy 
fanaticism which has split the ummah, and Allah's aid is sought. — 
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Many of the Imams of the Muslims have spoken concerning the 
harms of fanaticism for a madhhab and the fact that many of the 
people have turned away due to it (this fanaticism) from the Book 
and the Sunnah, and have left them off in favor of opinions. © 


I have chosen for this speech of mine an example from the speech of — 
Imàm Ibn al-Qayyim al-Jawziyyah; then, I will follow it with speech 
from his shaykh, Shaykh-ul-Islam Ibn Taymiyyah, may Allah have 
mercy upon both of them. 


Imam Ibn al-Qayyim mentioned in some of his writings: 


"When the people turned away from resorting to the Book and the 
Sunnah for judgment and ruling by them, and they began to believe 
that they could not suffice with them, and they resorted to opinions, 
analytical comparison, and deeming the statements of scholars to be 
superior, corruption occurred in their disposition and darkness set 
into their hearts. Murkiness set into their understanding, and deprav- 
ity set into their intellects. These affairs engulfed them and overcame 
them to the point that their children were cultivated upon this and 
their elders grew old with it, so they did not see it to be evil. 


"Other nations came to them and established innovations in place of 
the Sunnah, and desires took the place of sound intellect, whims took 
the place of uprightness, misguidance took the place of guidance, evil 
took the place of good, ignorance took the place of knowledge, osten- 
tation took the place of sincerity, falsehood took the place of truth, 
lying took the place of truthfulness, flattery took the place of sincere 
advice, and oppression took the place of justice; the nation let these 
affairs prevail and its people were inclined towards them, whereas 
before, they used to be in opposition to all of this." | | 


Then he til said, “When you see the nation of these people coming | 
towards you, and you see them being propped up and their armies 
have embarked upon attack, then by Allah, being within the earth is 
better than being on top of it. And being in the mountain passes is 
better than being upon plain ground, and mixing with the animals is 
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safer than mixing with the peop i 


| heh he said, while advising one who T fallen into this affair, 
"Purchase yourself today, for the market is set up, : the price is there, 
and the commodities are inexpensive. And there shall come upon this 
. marketplace and those commodities a day wherein you shall not be 
able to attain anything, be it small or large, and that is the id of 
at-taghabun (mutual loss and gain). | | 


"Allah said: 


aa a ES oS Uy as ue ple bas t) 
4 E 3 P 
. And (remember) the Day when the wrong-doer will 


bite at his hands; he will say, “O! Would that I had - 
taken a a with the Messenger (Muhammad). s 


[Sürah al- Furgin 25: 27] | 


"The one who does. actions ith sincerity nor following the 
Sunnah is like the traveler who fills his satchel with dust—it weighs 
him down and does n not benefit him.” 


Then he ui while desde: i TR “Most of what hé 
have with them is theological rhetoric, opinions, and dumbness. 
Knowledge (according to them) follows behind theological rhetoric, — 
. as Hammad bin Zayd said, ‘I said to Ayyüb, “Is there more knowl- _ 
edge today or in the previous times?” He said, “Speech today is more 
abundant and knowledge was more abundant in previous times."' 
This firmly grounded scholar differentiated between knowledge and 
rhetoric, for the books are many; speech, argumentation, and flattery 
is abundant, while knowledge is devoid in most of that. And knowl- 
edge is that which thé — is brio ad from Allah. Allah the | 
Exalted said: 


(cid ip Be a ot sé EEL C PA 


bed 


Then whoever disputes with you concerning him (isa 
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(Jesus)] after (all this) knowledge that has come to 
a you... 
[Sirah Ali ‘Imran 3:61] 


“And Allah also said: 


4 gll Ge Bele Gal oF etii ad os ) 
Verily, if you follow their desires after what you have 
| received of knowledge (from Allah)... 


[Surah al-Baqarah 2:145] 


"And Allah said concerning the Qur'an: 


( ala J) y 


He has sent it down with His knowledge. 
[Surah an-Nisa' 4:166] 


“Meaning, he has knowledge with him.” 


Then the Imam connected his speech by saying, “When a long time 
had passed and the people had separated themselves from this knowl- 
edge, the affair with many of the people reached the point that they 
became obsessed with ideologies; they replaced knowledge with 
whims and opinions, they wrote books in this regard, they spent 
wealth to support them and they wasted time doing so, they filled 
manuscripts with ink for their sake, and their hearts became black 
to the point that many of them said that the Qur'an and Sunnah do 
not contain knowledge, their evidences are only textual, and they do 
not bring about certainty or knowledge. The Shaytan embedded this 
statement and implanted it in them to the point that their narrators 
took this as their mantra, and their hearts were deprived of knowl- 
edge and imdn just as the snake exits from its hole and the thobe 
departs from the one who is wearing it." | 


He went on to say, “Some of the Imams said to me, “We only listen 
to the ahadith to attain blessings. We dont attain knowledge from 
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them, because other than them have sufficed us in this regard. So 
we depend on that which they understood and affirmed.’ Without 
doubt, he who has this as his portion of knowledge is as the poet said: 


ple Jui oh Thee Vg 
“They descended in Makkah amongst the tribes of Hashim 
And I descended at Batha in the furthest residence from them." 


Shaykh- ul- ES Ibn Taya wl said, describing these people, 
“They circumambulate at the gates of the madhahib, and they have 
attained the most despicable objectives. Sufficient for you as evidence 
that what they have is not from Allah is what you see from the contra- 
dictions, differences, and opposition within it. Allah the Exalted said: 


CGS BIE aa el UE we e OE i 
Had it been from other than Allah, they would surely g 


have found therein much contradiction. 
- [Surah an-Nisa' 4:82] 


“This proves that what is with Allah does not differ, id that c 

differs and is contradictory is not from Him. How can opinions, 
caprices, and divergent ideologies be religion with which Allāh 
is worshiped and which is given precedence over Allah and His 


Messenger $? Glorified be You, O Allah; indeed, this is great slander. 


“The knowledge that the Companions would review is not the 
knowledge of these divergent deviants, as al-Hakim reported in the 
biography of Abū ‘Abdillah al-Bukhari that he said, “The Companions 
of the Messenger of Allah 8€ were such that when they would gather, - 
they would only review the Book of their Lord and the Sunnah of 
their Prophet, and there was no opinion or analytical comparison 
between them.’ ”37 


37 Refer to Al-Fawã'id (p. 105); and the statement of al-Bukhāri is reported by al-Jūrqāni 
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This does not mean that one is to reject all analytical comparison, for 
the justified giyds is something that should not be shunned, and the 
research regarding this is well known in its proper place. 


in his book A/-Abzizl wal-Manakir was-Sihah wal-Mashahir with his chain of narration 
from al-Hakim, and he said, “Abul-Fadl Muhammad bin Yüsuf bin Rayhan, the amir of 
Bukhara, narrated to me: ‘My father narrated to me: “I heard Abū ‘Abdillah Muhammad 
bin Isma'il saying ...”’” and he mentioned it (110). It can be found in my printed verifi- 


cation in the Salafi University of Narsi, India. 
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CONCLUSION 


This is what I saw fit to record regarding this issue from the speech of |. 
the people of knowledge in order to highlight the importance of the 

affair, and it is an affair that is very serious, as you can see. Most of 
the Muslims today have become busy with these opinions and have - 
abandoned the texts of the Book and the Sunnah and tossed them 
behind their backs. | | 


If one were to say, "Indeed, the Muslims have not abandoned the 
Book of their Lord and they are not negligent of it; rather, in latter 
times, radio stations for the Noble Qur'àn have spread in the lands. 
of the Muslims. Also, schools for memorization of the Qur'àn have 
flourished in most cities; rather, the Islamic University of Madinah has 
specified a faculty for the memorization of the Qur'àn and its various 
sciences. So how can it be said that the Muslims have abandoned the 


Qur'an if the affair is like this?” 


The response is: What has been mentioned is the reality, and it is a 
noble and beneficial action, if Allah wills. However, these affairs are 
not everything that has been made obligatory upon the Muslims in 
regard to the Qur'an. Rather, everything that has been mentioned 
is from the means, and it is not proper to stop at the means before 
attaining the objective, because the goal of the radio stations for the 
Quran, the memorization of it, and studying its sciences is a preser- 
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vation of it as a constitution for the ummah. 


It is obligatory to have that which preserves it, just as it is obliga- 
tory to return to it in all fields of life. It is not sufficient that one 
merely memorize it and play it on the radio without resorting to it 
for judgment at all. Rather, it is obligatory that it be the deciding 
ruler in everything, and to believe other than this is a mistake and it 
. is misguidance, because not resorting to it for judgment and resort- 
ing to other than what Allah has sent down is considered disbelief in 
the Qur'an and abandonment of it. Abandonment of the Qur'an has 

many various types. Ibn al-Qayyim has said that abandonment of the 
ins àn is of five types: 


1) Abadon listening to it, believing in it, and giving it due 
attention. 
-12) Abandoning acting upon it and observing its 5/2] and 
haram, if one reads it and believes in it. 
3) ‘Abandoning alive by it and resorting to it for judgment as it 
relates to the fundamentals of the religion and it subsidiary branches, 


and believing that it does not denote certain knowledge, and that its 
evidences are textual only and do not bring about knowledge. 


(4) Abandoning reflecting upon it, understanding i it, and having 
knowledge of what the One who spoke with it intends. 


5) Abandoning taking it as a means of healing and seeking 
treatment by way of it for all illnesses of the heart and all ailments. 
Therefore, one seeks treatment for his sickness using other than it, 
and he abandons seeking treatment with it. 


Aller düstulsundePthosaremest of Allāh the Exalted: 


IA ius wins P ol iy ç 5 E Jó; » 


( op i E 92 


And the Messenger (Muhammad) will say, “O my 
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Lord! Verily, my people deserted this Qur'an.” 
[Surah al-Furqan 25:30] — 


And some abandonment is lighter than others. 


This is what we find from the abandonment of the Muslims of the 
Book of their Lord and their negligence of it. 


The speech of Ibn al-Qayyim is clear and comprehensive. Without 
doubt, the most dangerous of the types of abandoning the Qur'an is 
the abandonment of ruling by it and sufficing oneself with other than 
it, believing that it is not suitable to remedy the problems of this era, 
and whatever else bears this meaning from deviant statements that 
some of the deviants today apply to it, as well as those statements that 
emanate from lack of imdn in the Qur'an and a lack of giving it any 
value, believing it to be nothing but verses that are recited at certain 
occasions. | | 


What adds emphasis to what we have mentioned is a statement I will 
transmit to you, made by an Arab leader who has the title of minister. 
He said concerning Islam when he was asked the following question, 
“What is the Ba'ath Party's position regarding the land that is the 
birthplace of Islàm, and some of the Arab lands look to it for their 
resolution to the problems of the Arabs today? As for the Party, what 
is its viewpoint regarding it?” | 


This is the text of the question. Now following is the response of this 
leader who was asked this question: ^We differ with those who believe 
that within Islàm alone lies the remedy for the problems that plague 
the Arab nations. As for these people who are active in the Islamic 
movement and the Quranic legislation, they hold a view that does 
not correspond with our view, and we do not believe in these things; 
we are emphatically a secular party.” 


He went on to say: "In this historical time in which we live, we believe 
that it is a must to bring about knowledge-based plans and operations 
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to implement, more so than religion.”*® 


This is what the leaders of the Islamic nation in many of the lands 
have resorted to, and it is incumbent upon the students of knowl- 
edge to exert efforts in studying the Book and the Sunnah to arm 
themselves with the weapon of knowledge and cognizance, by way of 
which they can give themselves the expertise to lead after their study, 
and they may be those who work for the rectification of what has 
been corrupted from the affair of this nation, which the communist 
vanguards of deviation have begun to surround this ummah with 
from every angle, secking to corrupt the affairs of their religion and | 


distance them from their Islàm, their Qur'àn, and the Sunnah of 
their Prophet 8 


It is likewise obligatory upon them to strive to change the under- 
standing that is predominate in many of the lands: that studying 
the legislation of the Qur'an does not give one the expertise to lead, 
rectify, and solve the problems of this era, and that leadership should 
be assumed by those who bear the conditions of the Washingtonian 
ideology, or a London-based ideology, or a Paris-based mannerism, or 
a European disposition, or a Russian belief system, or one imported 
from Beijing. | | 


It is upon the students of religious knowledge to change this deviant 
image and clarify to the people that the one who studies Islàm and 
the Quranic legislation i is fit for leadership. Rather, the condition for 
the one who assumes leadership of the Islamic nation is that he be 
far removed from those aforementioned descriptions. It is obligatory 
that he believes in Allah as his Lord and object of worship, Islàm 
as his religion and methodology, the Qur'àn as his constitution, and 
Muhammad && as his Messenger, Imam, and example. And that he 
be a person of insight and figh in the religion, and that he have the 


mannerisms of Muhammad £&, and sound EM and aqidah; 


and with Allāh lies success. 
When we study the Book and the Sunnah, giving it its importance, 


38 Islamic University Magazine (vol. 1, year 11). 
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and Allah knows from us that we are truthful and sincere in doing so, 
then Allah will grant us success and He will give our actions victory 
by His permission, because the entirety of the affair belongs to Hum; 
what He wills is and what He does not will is not. | 


This field of study is a type of jihad. Meere let Allah see sincerity 
and truthfulness from you in your jihad, O students. Allah said: 


P "T 
As for those who strive hard in Us (Our cause), We _ 
will surely guide them to Our paths. And verily, Allah 
is with the good-doers. 
[Surah al- ‘Ankabilt 29:69] 


My point is that you should know that the objective of studying this 
methodology which you are studying in your university is that you 

go out into the world after completing your study and that you are - 
precise in your movements and work towards rectification to bring 
about the Islamic nation and a society that is built upon the DA of 
the magnificent religion, which consists of: 


B Being pleased with Allah ide as your Lord and object of 
worship, to Whom, alone, belongs the judgment; the judgment is 
His and the command and the creation are His. 


. 2) Being pleased with Islam as a iaon. methodology, and the 
path to success and nobility. It is that which contains safety from all 
problems and a way out from every calamity, for Allāh has said: 


Gr Y odi ol eani ty t tals iE 


Mighty i is the word that comes out of their mouths. 
They utter nothing but a lie. 


[Surah al-Kahf 18:5] 


3) Being pleased with Muhammad as a Prophet and Messenger, 
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and an example, role model, and the Imam of the righteous; and they 
(the righteous) are those who follow him. 


4) Being pleased with the Noble Qur'an as the constitution and 
methodology for one’s life and a life of nobility, honor, and greatness. 


5) Being pleased with the Prophetic Sunnah as the second 
source from the sources of the Islamic legislation. The first source (the 
Qur'an) needs it for clarification in many instances and legislative 
rulings. | 


Indeed, the society which has this as its foundation is the Islamic 
society, and every society that is regressive in its establishment and 
devoid of this is a society of ignorance, whether they like it or not. 


And Allah alone is the One Who guides to the Straight Path. 
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01 
HOW TO DISTINGUISH BETWEEN 
THE SUNNAH AND ARAB CULTURE! 


.. SHAYKH MUHAMMAD NASIR AD-DIN AL-ALBANI 


Questioner: May Allah bless you. What is the criterion according to 
© the Islamic legislation for distinguishing between the Sunnah that’s 
considered custom and the Sunnah that's considered worship: 


Shaykh al-Albani: The criterion requires a level of knowledge for the 
one who wishes to distinguish between a Sunnah that’s worship and a 
Sunnah that’s a custom. It has been mentioned that there are actions 
of the Prophet && that came from him and he did them seeking to get 
closer to Allah, the Blessed and Exalted; this category is the Sunnah 
that is worship. | 


Its opposite is another category that also mentions actions of the 
Prophet $&, and the least we can say is that these actions do not have 
. the ruling of worship; rather, they have the ruling of customs or that 
the affair returns to the desire of the person, and they have no connec- 
tion to worship. ‘This category clearly has no connection to worship, 
so it will be in the category of customs. 


Between these two [categories] are doubtful matters. If we look at 


! Translator’s Note: The following is a summary translation by Rasheed Barbee. 
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these doubtful matters from a particular angle, then the person might 
lean towards connecting an action to worship, and if we look at these 
doubtful matters again, we might lean towards connecting them to a 
Sunnah that is only a custom, according to the student of knowledge 
[who is investigating these issues]. And it is sufficient for the student 
of knowledge to stop at the second arom which is the opposite of 
the first category. 


For ne The Prophet % used to have sandals that had two 
straps’, so what appears at first glance is that if the student of knowl- 
edge has sandals with one strap, then they are opposing the Sunnah, 
and the Sunnah is to have sandals with two straps! It appears that this 
has a connection to worship, but it is only a custom of the Arabs— 
they used to wear this type of sandals. And they didnt wear the type 
of footwear known today as shoes or what resembles that with the 
different names according to different countries. | 


And what is left for the student of knowledge is the category that 

can be linked to the first group or the second group, and it requires 

knowledge to distinguish or determine that it is from the first group 

and not the second group or vice versa, such that it is from the second 
group and not the first group. 


And with this, we find the Tm agreeing that certain affairs are 
from the Sunnah of custom but differing about the particulars of 
it—are they (the specifics) from the Sunnah of custom or from the 
Sunnah of worship? 


An example of this is what is connected to the Hajj, and soon we shall 
be greeting the Hajj inshaAllah. It has been related that the Prophet 
# descended at al-Batha?, so some of the Companions said (and I 
think it was A'ishah), “Staying at al-Muhassab is not the Sunnah.” 


? Translator's Note: Ibn Hajar said that these are the straps that go between the middle 
toe and the toe next to it, and some of the scholars said they go between the big toe and 
the toe next to it. 


? A city between Makkah and Mina. 
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And they only agree that he pitched a tent there and rested, but 
some of the people who arrive believe that resting at al-Batha’ is from 
the completeness of Hajj. And here, there could be a difference of 
opinion, because this affair requires something extremely clear in 
order to connect it to the first category or the second category. - 


Now we shall mention some current examples, because many of the © 
youth—and all praises belong to Allah—shorten their garments and 
do not allow their garments to flow long, and they intend by this 
to follow the Sunnah, so is this a Sunnah of custom or a Sunnah of 

worship? | 


If we looked at this action (shortening the garment) of the Prophet 
8 separately from some of his statements, then perhaps we would 
waver between connecting this action to the Sunnah of worship or 
the Sunnah of custom. 


But the Aadith containing the statements of the Prophet $% came, 
such as the adīth wherein he said, “The zzar of the believer is to 
the midway point of the shin, and if it is longer, then let it go to 
the ankles; and if it is longer, then it is in the Fire." 


This (hadith) cuts off the wavering between whether this action is a 
Sunnah of worship or a Sunnah of custom, and it is certain that this 
is a Sunnah of worship because when he described the method of 
clothing for the believer, he said it is to the midway point of the shin, 
and if it is longer, then it is no problem if it goes to the ankle, but as 
for what is longer than that, then it is in the Fire. Therefore, this i isa 
Sunnah of worship and it is not a Sunnah of custom. 


Opposite to this is a Sunnah that has been established for the Prophet 
8$, which is that he used to have long hair. Sometimes his hair would 
reach his earlobes, and if it was longer, then it would reach the top of 
his shoulders. Rather, it has been confirmed that when the Prophet 
8€ entered Makkah, he had his hair in four braids. Therefore, is 
growing the hair long firstly, and then putting it into braids secondly, 
a Sunnah of worship or a Sunnah of custom? 


91 


THE POSITION OF THE SUNNAH IN THE ISLAMIC LEGISLATION 


The answer, as I see it, is that there is nothing here that calls for or 
justifies or can be construed as causing any wavering concerning this 
Sunnah of custom. 


Why? Firstly, because the Prophet $$ was not the one who started this 
Sunnah. Rather, this was present before the Messenger was born, not 
to mention before he became a Prophet $&! 


This was the custom of the Arabs; they used to grow their hair long. 
And some of the youth to this day, some of the youth in the deserts 
of Syria that we have witnessed, they bunch their hair and put it into - 


braids. 


So this is a custom that was not started by the Prophet #4; rather, he 
just continued with the custom of the Arabs and let his hair grow, 
and when he entered Makkah, he put it into four braids. There is 
nothing here that would hurt us if we considered this Sunnah to be a 
Sunnah of custom, as opposed to a Sunnah of worship. 


Another example: The Prophet X% used to wear xu is this a Sunnah 


of custom or a Sunnah of worship? - 


If his statement had not been ids ‘The best clothes for you are © 
white clothes, so dress your living in white clothes and pusy your 
dead in white clothes.” | 


If it were not for this statement, we would have said that this was his- 
preference. And the Messenger used to love white clothes just. as he 
used to love honey, for example, and he used to hate lizard meat; this 
was his preference. | E 


But when his statement came— — "he best clothes for you are 
white”—and then he ordered with wearing it (and at the least, a 
command shows that it is recommended), so he said dress your living 
in white clothes and bury your dead in white clothes, then this left 
from being a Sunnah of custom and it became a Sunnah of worship. 


And with this standard and criterion, it is obligatory for us to weigh 
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the actions of the Prophet £%. Therefore, what he started—for which 
there is nothing in its context that can make us believe it is a Sunnah 
of custom—then it is a Sunnah of worship. But as for his actions $& 
that are consistent with the customs of the Arabs, then these actions 
are from the Arab customs, and it is no problem for the one who does 
them and it is no problem for the one who leaves them. 


Also, his actions % that dealt with his disposition or his personal 
taste—these also have no connection to the affairs of worship. 


honey, and it's possible that we will find some people that hate honey, 
but we dont say they have opposed the Sunnah! Because eating honey 
in its origin is not worship. Therefore, if it is not easy for a person to 
eat honey or if they have no desire to eat honey, then we don't say 
that he has opposed the Sunnah, but he has opposed the disposition 
of the Prophet, which was that he loved honey. 


As for the aforementioned example: The Prophet $€ used to love 


From a different angle, the Prophet && used to hate lizard meat and 
the Arabs used to find it pleasant. And when it was put on the table 
of the Prophet $% and it was said that it was lizard meat, he didn’t 
touch it. 


And in front of him was one of the famous Companions, none other 
than Khalid bin al-Walid. And Khalid bin al-Walid used to eat with 
enormous desire, such that it would cause people to look at him; 
he would eat and the juices would stream down his beard. So when 
he saw that his Prophet was not eating, he said, *O Messenger of 
Allah, is this (lizard meat) hardm?” Because he felt a shock inside of 
himself—he' eating ravenously and the Prophet is not reaching his 
hand towards the food; so he said, “Is this hanim?” 


The Prophet said, *No, but this was not in the land of my people, 
so I find that I detest it." 


Therefore, we dont say to the person that loves lizard meat, “You 
have opposed the Sunnah” because the Prophet ¥ used to hate lizard 
meat, and we also don't say this to the one who does not like honey. 
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And you will find those who do not like honey, and I have found that 
one of my sons does not like honey. I love honey and I love all sweets 
in general, but one of my sons hates honey; but I do not say to him, 
“You have opposed the Sunnah,” because this has no connection to 
worship. | 


And like this, it is incumbent upon us to look at the actions of the 
Prophet $&&, and many of the people—especially the students of 
knowledge now—are heedless of these specifics, and some of them go - 
to extremes. | 


So you find some of the youth intending to grow their hair long, 
believing that this is the Sunnah of the Prophet %5. Yes, I say this is- 
from the actions of the Prophet &&, but there is no proof that this 
is better. Rather, the Prophet && announced, as is found in Sahih 
Muslim, “Shave it all or leave it all.” _ | | 


Therefore, if the hair is grown long, then it is not a Sunnah of worship; 
rather, it is only a Sunnah of custom. So if a person continues to 
shave his head his entire life, it cannot be said that he is opposing the 
Sunnah of the Prophet because the Prophet grew his hair his entire. 
life, with the exception being during Hajj and “Umrah, because he : 


used to shave his head during those times. 


ind you know the hadith that appears in Sahih aL Bukhar and Sahih 
Muslim wherein the Prophet ¥§ said, ^O Allah, forgive those who 
shave their heads; O Allah, forgive those who shave their heads; 
O Allah, forgive those who shave their heads.” They said, “And 
those who cut their hair short, O Messenger of Allah?” He said, 
*And those who cut their hair short. But those who only cut their 
hair short receive a lesser reward, and to shave the head is more 
virtuous." 


Therefore, if the person grows their hair long out of habit or because 
this is just his natural disposition, then there is nothing preventing 
this; but as for the one who intends by this to get closer to Allah 
because the Prophet && grew his hair long, then we say: Verily, this is 
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in opposition to the Sunnah of the Prophet £8. 


And there is a detail that attention must be given to by the one who 
grows his hair long because the Prophet && grew his hair long, so 
he believes that he is following the Prophet && by growing his hair 
long. But I say with all frankness that he is opposing the Prophet. His 
opposition is not apparent; rather, it is hidden on the inside. From 
what is apparent, it seems that he is following the Prophet by growing 
his hair long, so what is the opposition? 


Ihe opposition: It is obligatory upon us to pay attention to the state- 
ment of our Prophet £&:*Verily, actions are (judged) by intentions, 
so each man will have what he intended. Thus, he whose migra- 
tion was to Allah and His Messenger, then his migration is to 
Allah and His Messenger; but he whose migration was for some 
worldly thing he might gain, or for a wife he might marry, then 
his migration is to that for which he migrated." | 


So the one who goes out with the Prophet $% as a mujahid, then that 
which is apparent is what? The apparent thing is that he is a mujahid 
in the path of Allah; but in reality, he went out for some worldly gain 
or to marry a woman, so he opposed the Prophet && in his intention. 
So will he be rewarded as a mujahid, when he opposed the best of the 
mujahidün? Opposed him in what? In his intention. The answer is 
no. 


Now, the one who grows the hair on his head long, emulating his 
Prophet, his example is like the example of the mujahid that went 
out with the Prophet as a mujahid, but his intention was opposed to 
the intention of the Prophet &&. (So the question may be) how i is this 
related to the one who grows his hair long? 


We say to him: Do you know if when the Prophet && grew the hair 
on his head long, his intention with this was to get closer to his Lord? 
If you believe that, then your action is a blessing, and if you dont 
believe this, then you have opposed the Messenger in his intention. 


He did not seek to get closer to Allah by loving honey, and he did not 
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seek to get closer to Allah by hating lizard meat, and he did not seek 
to get closer to Allah 4 by growing his hair long!! So, do you seek 
to get closer to Allah (by growing your hair long)? Then you have 
opposed the Prophet d in the strongest condition from the condi- 
tions of worship: 


. The First Condition: The intention must be anny a the face of 


Allah, the Blessed and Exalted. 


The Second Condition: It must be in accordance x the action of 
the me 


You are in accordancé with him in his action, but you ee fn 
in his intention. 


Regarding the Fajr prayer, both the Sunnah for Fajr and the Fajr 
prayer itself are each two raka Zt. So if a man prayed the two Sunnah 
raka at for Fajr with the intention that they were obligatory, was he in - 
accordance with the Sunnah? - 


The answer is no. 


And from the ME of the Qadivanis is that diy believe 
the two Sunnah rakaat for Fajr are obligatory. So when they pray 
these two raka ‘dt, it appears as though they are in accordance with 
the Messenger $&. But their heart and their intention opposed the 
Messenger $. So the one who prays the two Sunnah raka at of Fajr 
with the intention that they are obligatory, this one is like the one 
who opposed the Messenger in his intention but agreed with him in 
appearance. And the appearance doesn’t have any value, because the 
deeds are by intentions. And the meaning of the hadith is that the 
righteous deeds are only by righteous intentions. 


Therefore, if we dont know that the Prophet £ sought to get closer 
to Allah by growing his hair long, then it's not permissible for the 
Muslim to seek to get closer to Allah by something that the Prophet 

$$ did not use to get closer to Allah; this is innovation in the religion. 
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As you all know, the ahddith warn with a severe warning against 
innovation in the religion. Whoever invents something into this 
affair of ours that is not from it, then it is rejected. Therefore, this is a 
newly invented matter because the person seeks to get closer to Allah 
by something that the Prophet && did not use to get closer to Allah. 
And this is the nature of the innovators, because they bring actions 
that the Prophet # did not use to get closer to his Lord. 


And like that, we distinguish between the Sunnah of worship, which 
we emulate the Messenger in, and between the Sunnah of custom, 
which we have a choice to do or leave because it is only a Sunnah of 


habit. 


But it is not permissible for us to add anything to the action of the 
Prophet && in the Sunnah of custom by doing something he did not 
do. And the greatest actions are those connected to the heart. This is 
because the heart has actions, as has been explained by Ibn Taymiyyah 
ial in many of his authored works and treatises. 


And I believe that it is incumbent upon us to end this sitting now, as 
we fear that we have troubled our companions who invited us; may 


Allah reward him with good. 
Shaykh al-Albani continues iM: 


This point, it is incumbent that we separate between this and that; 
meaning, us following the Messenger && is in the affairs of the religion 
and not in the affairs of the worldly life. | 


And in this there are mistakes, severe mistakes, from some of the 
ignorant people, those who do not separate between the Sunnah of 


habit and the Sunnah of worship. 


The Sunnah of worship does not accept anything extra, and for this 
reason the Messenger $% said, “Every innovation is misguidance 
and every misguidance is in the Fire." 


Ihe Sunnah of custom accepts an increase and it accepts a decrease 
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and it accepts everything, because it's a custom. I will strike for you 
one example from the Sunnah of custom from the Messenger of Allāh 


8 
= e 


He (the unies entered Makkah with four braids. What b you all 
call them; braids? 


(Those present respònd, “Braids ) 
Braids (j), or braids ( ise). 


He entered Makkah, conquering Makkah the day Allah helped him | 
against the people of Makkah, and he had four braids. This is the 
Sunnah of the Arabs; to this day, you find this Sunnah with some 
of the youth from the Bedouin. I have seen them in the desert; until 
today, this custom is present with them. 


You are free regarding this—if you see that it is suitable for you, then 
do it, and if you want, then leave it, and you have not opposed the 
Sunnah of the Messenger regarding this [either way]. Why? Because 
it is a Sunnah of custom, not a Sunnah of worship. | 


This categorization is from the completeness of comprehension and. 
understanding in the religion. Many of the beginners in knowledge 
are ignorant about this, and they are not scholars; [they are] begin- 
ners in calling to knowledge, and they are not scholars. 


í Translator's Note: Here the shaykh uses the word dafa ir ( à.) for braids. 
> Translator's Note: Using the same word as the shaykh ( Aa). 
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02 
ez 


WHY ARE THE RAFIDAH DISBELIEVERS?! 


SHAYKH MUHAMMAD AMAN AL-JAMI 


It is not permissible to believe that the people (Muslims) who commit 
major sins are from the people of the Fire. It is not permissible to 
testify that anyone is in the Fire except those the Prophet %& has 
attested to (being in the Fire). Likewise, it is not permissible to testify 
that anyone is in Paradise except those the Prophet 2€ has testified 
for. | 


So what about those who say the opposite? The Prophet && testified 
that Abū Bakr and “Umar are in Paradise, (saying), “Abū Bakr is in 
Paradise; ‘Umar is in Paradise...” 


They say, “They are the two idols of the people of the Hellfire.” Allah’s 
aid is sought! Where is the män in the Prophet #¥? 


This is the subtlety in Ahlus-Sunnah declaring the Rawafid to be 
disbelievers, for they belie the Prophet & in many affairs. 


! Source: Lesson 7 from Explanation of Qurrah Uyiin al-Muwahhidin (translated by Raha 
Batts). 
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03 
| 
. WHO ARE THE QUR'ANIYYUN?! 


SHAYKH SALIH AL-FAWZAN 


The Qur'aniyyün (Quranists) are those who deny the Sunnah. They - 
reject acting on the ahdadith and they say, “We only act according to 
the Qur'an." They are liars; surely, they do not act " the Ques an, 
VNDE Allah says in the ae an: 


G as te SG PERCHE, ST us 
= EM the Messenger (Muhammad) gives 
- you, take it, and whatsoever he forbids mu abstain - 
(from it). PE 
ISürah zi Hash 59:7] 


And Allah the Exalted said to His Prophet: 


dd; 43 as u VU od P ug) dy TE 
qe 
And We have also sent down unto you (O Muhammad) — 


the reminder and the advice (the Qur'an), that you 
may explain clearly to men what is sent down to 


! Translated by Rasheed Barbee. 
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Appendix: Who are the Qur'aniyyün? 


them, and that they may give thought. 
[Surah an-Nahl 16:44] 


Thus, if the Sunnah is eliminated, how will the Qur'an be explained?! 
What will explain the Qur'an? The Sunnah of the Messenger clarifies 
the Qur'an; the Sunnah is the explainer of the Qur'an. 


Thus, those who intentionally reject the Sunnah are denying the 
Messenger; therefore, this is disbelief and apostasy. 


But if they are ignorant and blindly following, then it should be clari- 
fied for them and the affair should be explained to them. 


They (meaning the Qur'aniyyün) came to “Umar bin ‘Abdil-‘Aziz 
ual and they presented this doctrine to him. He said dls‘, “Allah the 
Exalted said, And establish the prayer.’ What is the number of raka at 
(that should be made)? And what are the prayer times? Also, Allah 
said, And pay the zakah.’ What is the niséb? And how much should be 


paid in zakahe” 


They were baffled at this point and unable to give a response. So he 
dumbfounded and silenced them, may Allah have mercy upon him. 


This is proof that the Qur'an must be accompanied by the Sunnah, 
and the Sunnah is the second revelation after the Qur'an. It explains 
the Qur'an, clarifies it, makes it clear, and guides to it. 


The Sunnah also contains some rulings that are not found in the 
Qur'an. For example: (The prohibition) of marrying a woman and 
her paternal aunt at the same time, or marrying a woman and her 
maternal aunt at the same time. This is not in the Qur'an; rather, it is 
only found in the Sunnah.” 


2 Translator’s Note: In the hadith of Abū Hurayrah #8, the Messenger of Allah # said: 


7 2 £ o r "PO £ z o ut , / 
Aglu- 5 NS os Y; dp NA os eS y 
One should not be married to a woman and her paternal aunt, or a woman and her 
maternal aunt, at the same time. 


(Al-Bukhāri [5109] and Muslim [1408]). 
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. THE POSITION OF THE SUNNAH IN THE ISLAMIC LEGISLATION 
Regarding breastfeeding, Allah the Exalted said: — 


NOE ae LE, Gee 
CLS g^ Soles RRS)! SU SOULS y 
Your foster mother who nursed you, your foster - 


sisters through nursing... | | 
[Surah an-Nisa' 4 :23] 


How many times must T breastfeeding take place? When does the 
breastfeeding child become E for marriage? 


Ihe Prophetic Sunnah came with this. The Messenger clarified this. 
He said: 


m! ^ aoe v porem 
What becomes forbidden for marriage through breastfeeding also 
becomes forbidden for marriage through blood ties. | 


Thus, the hadith | is more general than what. appears in the Qur'an. 
It is not only the mothers from nursing and the sisters from nursing 
(that are forbidden for marriage). He said, “What becomes forbid- - 
den for marriage through breastfeeding also becomes forbidden for 

marriage through blood ties. d 


(This includes) the paternal aunt, maternal aunt, paternal niece, and 
maternal niece (through nursing). This did not come in the Qur'àn; 
this came in the Sunnah: 


What Tm forbidden for marriage through bearing also 


becomes forbidden for marriage through blood ties. 
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